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Among Ourselves

Linking Spirituality, Community And Humanity
The Path To The Era Of A New Evangelisation In Asia

One of the most important and apparent realisationghat they were all born out of our experiences of linking
in life is that insights into the deeper dimensions of lifeour life in the world and our renewed faith in the God of
only emege with time As the scenario around us changesCompassion and Justicéhe radical changes that have
we take time to comprehend the evident external changdgken place within the world today for the past more than
in the light of the eternal inner longing of the human heart100 years have also been a time in “a strange |aNid”.
Some of the fundamental questions that were in the mind@ay have been distracted by the “strange gods” of power
and hearts of many of the participants of fkeian  and wealth before us and fall prey to the growing inner
Conference on the Presentation of the Compendium of thimsecurity because in our lack of faith in the one true God.
Social Doctrine of the Universal Church wiighy has it ~ We have taken time, especially since the Seatitan
taken so long for us as the People of God to fully understan@ouncil which is indeed the true compass that will lead us
the Social Doctrine of the ChurcWhy is it that this to move with confidence into the future. Revelation of
fundamental dimension of the Gospel has yet to become @od’s truths over time has opened our eyes to realise that
way of life for the Christian today? How do make the Socialwe have the power of God within to overcome the words
Doctrine of the Church relevant for the evangelisingand works of the “strange gods” that masquerade before
mission inAsia? in new and more grandiose forms and manifestaties.

Over the next three issues of the INFO we will be Social Doctrine of the Church has unmasked its “myths”
bringing to you these new insights into life that were sharedeading us to understand more profoundly the “truths of
by the participants of th&sian Conferencele are sure the one God of Humanity”. Linking Life in th&orld and

a Revitalised Faith in Being with God is at the core of the

Social Doctrine of the ChurciVe are fully aware that our

C O N T E N T S rites, rituals, dogmas and doctrine by themselves do not
have the power to reveal the true nature of the God to
Compendium: ValuesAnd Meanings ........... others.We have to link with the external manifestations
of our lives with the inner recesses of the human heart.
AsiaAnd The SocialTeachings This can become a reality when we link the God of Love
Of The Church ...c.coovviiiiiii, that we profess and show that God is no longer a stranger
] _ ] to humanity but a Father and Mother who cares for the
CompendiumAnd SocialAnd Economic whole of humanitylt was not a coincidence that much of
Reality In ASI@ ....ovveeiiiiiiiieeeiiieieeeeiii, 8the Social Doctrine has also to the path of the Church in

. . . Asia, to make ouffriple dialogue with the poprmour
Compen_dlumAnq Social-Political cultures and people of all faith traditions as way of
Rea“ty Of AS|a ......................................... .2 expressing our mode of missionAsia. Our ana|ysis of
. . the Asian realities and our proposals for renewal and
The Asian ConferenCQAnd Presentatl_on transformation is our contribution to developingfeamn
Of Th.e Compendium OfThe Social theology and missiology as we move together as Church.
DOCtI’Ine Of The ChurCh ......................... 2) What became clear to us is that the era of a new
. , evangelisation has to be a journey from darkness and
The Revelation OfThe Church’s uncertainty to throwing a new light for our steps as we
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Compendium: Values And Meanings

Cardinal Renato Raffaele Martino
President, Pontifical Council for Justice and Peace

Intr oduction

| am very pleased to be here with you, taking part in this
important ecclesial experience given to us by the Lord Jesus
so that our faith in him might be strengthened, our hope
increased, and so that we might find assistance in translating
our charity into g&ctive plans aimed at good. | wish especially
to greet His Eminence Cardinal Michael Michai Kitbunchu
and | thank him warmly for hosting me at this continental
Congress in the magnificent pastoral headquarters of the
Archdiocese of BangkoK.oday is also his birthdagnd so
we all gather to dér him our best wishes and to assure him
of our prayers that the Lord will continue to grant him a long
and fruitful pastoral ministryl also tahinkArchbishop
Orlando B. Quevedo for allowing th&BC, of which he is
the dynamic Secretary-General, to be involved with the
Pontifical Council for Justice and Peace igaorizing this
Congress. | wish to thank as well Bishop GgoYod
Phimphisan, President of the Bishops’ Conference of
Thailand, for the ready assistance he lent in preparing this
important event.

As with the first continental Congress, held in Mexico
City in November 2005 for the continent of thmericas, the publication of the Compendium, and to Benedict XVI,
this Congress too will be dedicated to the presentation of thevho in his first Encyclical Deus Caritas Est speaks of the
Compendium of the Social Doctrine of the Church, publishedCompendium as the most authoritative reference tool for
by the Pontifical Council in October 2004. Our fundamentalinspiring the work of bringing about a just social ord&eir
purposed in this presentation is to identify the most suitableauthoritative magisterium will be of help to us in this
forms and pastoral approached for bringing the universalCongress. In this regard, | believe it is essential that we make
message of the Compendium to bear on the needs of the clear connection in our minds between the Compendium
continent ofAsia. This Congress, therefore, is dedicated to and the Post-Synodapostolic Exhortation Ecclesia Asia.
finding ways of inculturating the Churah$ocial doctrine in  This connection will facilitate our work and give it a firmer
theAsian contextWe shall do this keeping our eyes set firmly foundation, allowing us to make our Congress on social
on the face of Jesus, who is thay, theTruth and the Life  doctrine part of the research and study in which the Churches
(cf. In 14:6) of the Church and of the entire world. In the firstin Asia have already been involved for many years. In fact,
paragraph of the Compendium we read these significantheApostolic Exhortation devotes the whole sixth chapter to
words: “The Church continues to speak to all people and alkocial doctrine, with various emphases and lines of reasoning
nations, for it is only in the name of Christ that salvation isthat we find taken up in the Compendium in a systematic
given to men and women. Salvation, which the Lord JesusnannerAn important example can be found in No. 32 of the
obtained ‘at a price’ (1 Cor 6:20; cf. 1 Pet 1:18-19), is achieved=xhortation, where the statement is made: “In the service of
in the new life that awaits the righteous after death, but itthe human familythe Church reaches out to all men and
also permeates this world in the realities of the economy anevomen without distinction, striving to build with them a
labour of technology and communications, of society andcivilization of love, founded upon the universal values of
politics, of the international community and the relations peace, justice, solidarity and freedom, which find their
among cultures and peoples”. fulfilment in Christ ...The Church inrAsia then, with its

multitude of poor and oppressed people, is called to live a
Ecclesia inAsia and the Compendium of the Social Doc- communion of life which shows itself particularly in loving
trine of theChurch service to the poor and defensele3hé Compendium too

places social doctrine at the heart of the Charafission.

At this time, our gratitude-filled thoughts turn to the The Church existing in the world and for the world, although
beloved Servant of God John Paul Il, who eagerly supportediot of the world cannot neglect her mission of breathing
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Christian life into the worldVhen the Church takes an interest Written in No. 33 of the Exhortatidecclessia irsia *Human

in human promotion, when she proclaims the rules for a ne€ings, not wealth or technolggyre the prime agents and
coexistence in peace and justice, when she works with aflestination of development.

people of good will for creating relations and institutions that Therefore, the kind of development that the Church
are more human, she “teaches the way which man must folloRf0motes reaches far beyond questions of economy and
in this world in order to enter the Kingdom of God. Her technologylt begins and ends with the integrity of the human
teaching therefore extends to the whole moral orded ~ Pe€rson created in the image of God and endowed with a God-
notably to the justice which must regulate human relationsgiven dignity and inalienable human rightShe personalist
This is part of the preaching of the Gosp@lie fact that the ~ Principle therefore concerns the absolute digrugntrality
Compendium places social doctrine within the proper missiond inviolability of the human person considered in the
of the Church means, on the one hand, that social doctrifessential human attributes of individuality and sociality; this
must not be considered as something added on, as somethifgnciple must be the subject, foundation and final end of all
incidental to Christian life; on the other hand, it is an aid inSOcial action and of every plan for developmefie
understanding how this doctrine belongs to the communit)PerSO”?‘“St principle must find concrete expression in the
as its subjecThe adequate subject of social doctrine, in fact,Promotion of human dignity at every level, against every kind
is nothing other than the entire ecclesial communitpNo. ~ Of discrimination, whether economic, political, linguistic,
79, the Compendiumfaims: “Social doctrine belongs to the racial, religious or any other type. In particuiamust find
Church because the Church is the subject that formulates fOncrete expression in the promotion of fundamental human
disseminates it and teaches it. It is not a prerogative of a certalifgNts, which form the basis of every society and have
component of the ecclesial body but of the entire communityPrécedence over every juridical ordaccordingly these

it is the expression of the way that the Church understanddghts are to be considered an indispensable reality for positive
society and of her position regarding social structures antfW: to be recognized in their entirety within the
changesThe whole of the Church community priests, religious @nthropological perspective of an integral humanism in
and laity participates in the formulation of this social doctrine, Solidarity that is open téranscendence.

each according to the tfent tasks, charisms and ministries  B) The principle of the common good.The common
found within her’ includes all those conditions that, togethester the full

development of the individual person and of intermediary

The proposal of the Compendium: an integral humanism ~ 9roups, the protection and promotion of human rights, of the

in solidarity family, of the freedom to form associations, and so forth. Only
the common dbrts of the whole of societyor of the

To meet the complex social, economic and politicalcommunity of Nations in the case of the international common

problems of the continent ABia, the Compendium suggests 900d, can lead to the obtainment of this godie
that there be sown in the soilA$ia’s great civilizations an  Compendium clearly states: “The demands of the common
integral humanism in solidarity that is opeiTtanscendence good are dependent on the social conditions of each historical
(cf. No. 7). It is in such a humanism that we can find thdeeriod gnd are strictly connected to respect for and the integral
indicactions as they exist both ideally and in history of a newPromotion of the person and his fundamental righitese
society in order to give concrete expression to the evefdeémands concern above all the commitment to peace, the
pressing requirements of the Gospel and of Christiasity organlzatlon of the tate’s powers, a sound juridical system,
that they may dwell in peopeheartswith regard to building ~ the protection of the environment,_and the provision of
this integral humanism in solidarjtthe Compendium puts essential services to all, some of which are at the same time
forth the principles of the Church'social doctrine, well human rights: food,_housingf work, education and access to
delineated in Chaptef&hree and FouiThese principles act culture, transportation, basic health care, the freedom of
as the great columns of a social edifice built according to th§ommunication and expression, and the protection of religious
architecture suggested by Revelation and by naturahlasy ~ freedom”. o o _
according to the geometry of faith and reason (fides et ratio), ) The principle of subsidiarity. The Compendium
which support the whole structufBhe principles of social affirms that “the principle of subsidiarity ... is imperative
doctrine must therefore be taken as a complete whole, withol€cause every person, family and intermediate group has
unduly emphasizing certain principles over others, and mustomething original to ér to the community .The principle
continually be applied to the concrete context found withinof subsidiarity is opposed to certain forms of centralization,
Asian societies. bureaucratization, and welfare assistance and to the unjustified
A) The personalist principle.The Compendium fifms ~ @nd excessive presence of that&in public mechanisms ...
that “the Church sees in men and women, in every persom order for the principle of subsidiarity to be put into practice
the living image of God himself”. “Men and women, in the there is a corresponding need for: respect afetie
concrete circumstances of histalgpresent the heart and soul Promotion of the human person and the family; ever greater
of Catholic social thoughThe whole of the Churci'social ~ @PPreciation of associations and intermediagaeizations
doctrine, in fact, develops from the principle thdirafs the N their fundamental choices and in those that cannot be
inviolable dignity of the human persoriThese statements delegated to or exercised by others; the encouragement of
from the Compendium are a kind of echo of what we fingPrivate initiative so that every social entity remains at the
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service of the common good, each with its own distinctivefact, to “old generation” rights that were present also in past
characteristics; the presence of pluralism in society and dugocieties new rights have been added. In many countries the
representation of its vital components; safeguarding humafieed for justice in basic rights has not been met, while in
rights and the rights of minorities; bringing about bureaucraticother countries claims are advanced calling for more
and administrative decentralization; striking a balancesophisticated, “new generation” rights. In some places, the
between the public and private spherhe principle of  right to drinking water has not yet been satisfied, while in
subsidiarity therefore concerns the function of lendingother parts of the planet claims are made for the right to the
assistance, the assistance that higher level authority feto of privacy of personal dataVith regard to human rights,
to lower level entities: public authorities are to intervene onlyChristians must consider the right to life and the right to
when the initiative of individuals and of intermediate bodies Profess one'faith as inalienable rights, assigning priority to
is not suficient by itself to carry through with their projects. the right to life, since it is the fundamental basis for all other
D) The principle of solidarity. The compendium rights, and to the right to religious freedom, since it is the
affirms that solidarity is both a social and a moral virtue, antranscendental foundation of human rights themselves.
authentic concrete actualization of justidéis principle B) The second guidelindor our work is found in the
consists essentially in the awareness of the fact that humanifjromotion of the right to developmeAtcording to a well-
represents one great complex unihich has precedence known definition presented in PaWl’s Encyclical
over everything and everyone, a unity that is broader and morgopulorum Pogressig which celebrates its fortieth
fundamental that what can be expressly known gefdby ~ anniversary this yeafdevelopment is another name for
any one persofThis principle is articulated in the awareness peace”. It is above all the poorest and most needy nations
of a fundamental interdependence that exists among all peoplB)at are waiting to see this right fully respeciiéte Pontifical
requiring that everyone fettively share goods, resources, Council for Justice and Peace has promoted many initiatives
responsibilities and ditulties in an atmosphere of reciprocity in this regard. In promoting the right to development, the
and of equality of rights and duties: Solidarity as being withChurch puts forth the principle of preferential love of the
and for others, inasmuch as we must give to othghen poor, because the Lord identified himself with the poor in a
interdependence is seen this wthge corresponding response special way (cf. Mt. 25:40)his love excludes no one, but
as moral and social behavipas a virtue is solidaritirhis, calls for a priority of service to which the whole of Christian
then, is not a feeling of vague compassion or shallow distresgadition bears witnesshis principle must also be the
at the misfortunes of so many people, both near an®fer  inspiration for our pastoral activity in the social sphere. In
the contraryit is a firm and persevering determination to this regard, the following statement is made in No. 34 of
commit oneself to the common good, that is to, daythe Ecclesia irAsia: “This is especially so with regardAsia, a
good of all and of each individual, because we are all rea||)p0ntinent of plentiful resources and great civilizations, but

responsible for everyone else. where some of the poorest nations on earth are to be found,
and where more than half the populatiorfensfdeprivation,
Some Guidelines poverty and exploitatiorhe poor ofAsia and of the world

will always find their best reason for hope in the Gospel

In accordance with the perspective outlined by thecommand to love one another as Christ has loved us (cf. Jn
Compendium, allow me now tofef some concrete guidelines 13:34); and the Church Asia cannot but strive earnestly to
that will be useful for directing our Christian witness in the fulfill that command towards the pgan word and in deed”.
social realities of the continent Afia. In their love for the poothe Churches iAsia will turn in a

A) The first line of the Churcts work is the promotion ~ special way to immigrants, to indigenous and tribal
of peace and the defense of human rights in the context dfopulations, to women and children, because these groups
Asia. In our globalized world, unfortunateljuman rights ~ are often victims of the worst forms of exploitation. Countless
are proclaimed in many important documents but they aréndividuals, moreovesufer discrimination because of their
not always respected.confirmation of this is found in N 0. ~ culture, colosrace, caste, economic status or way of thinking.
33 of Ecclesia imsia where it is written: “The various We must also include among the victims of discrimination
international declarations on human rights and the many!l who sufer oppression because of their conversion to
initiatives which these have inspired are a sign of growingChristianity
attention on a worldwide level to the dignity of the human C) The third guideline for our work is found in the
person. Unfortunatejythese declarations are often violated ne€ed to foge a good relationship with naturéhe
in practice ...The Synod Fathers were well aware of the Compendium deals with this, in a presentation marked by
persistent violations of human rights in many parts of thebalance and wisdom, in the chapter that speaks of the
world, and particularly irAsia, where teeming millions are €nvironmentThe key point proposed by the Compendium
suffering from discrimination, exploitation, poverty and is the following: human activity with regard to the
mauginalization They expressed the need for all Gopople ~ €nvironment must be ethically orientethe ecological
in Asia to come to a clear awareness of the inescapable arffoblem is therefore to be understood in an ethical sense if it
unrenounceable challenge involved in the defense of humal$ viewed only from an idolatrizing perspective, nor if it is
rights”. All of you participating in this meeting are well aware seen as an area for the indiscriminate application of
of these problems and of others that are not widely known. Iiechnology Ecclesia inAsia presents this same line of
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reasoning, when, in No. 41, it states: “It is the duty ofput is meant to be put into action: it is oriented to life and is
Christians and of all who look to God as the Creator to protecig pe applied creatively and practiced activEhe lay faithful

the environment by restoring a sense of reverence for thRave a very particular role in this area, even if it is not a role
whole of Gods creation. It is the Creatsrwill that man  that belongs exclusively to them. Since social doctrine is the
should treat nature not as a ruthless exploiter but as ageeting between the truth of the Gospel and human problems,
intelligent and responsible administrafbine Synod Fathers  the laity both as individuals and in associations must actively
pleaded in a special way for greater responsibility on the parguide the directives for action found in social doctrine towards
of the leaders of nations, legislators, business people and aherative results that are concrete afeettif’e. The Christian

who are directly involved in the managements of the esarth’ |ay faithful are thus people who take risks and who are open
resourcesThey underlined the need to educate people o new experiences.

especially the young, in environmental responsibiiigining Conclusion
them in the stewardship over creation in which God has

entrusted to humanity”. As | move now towards the conclusion of this
D) The fourth elementthat must characterize pastoral presentation, | wish to make a connection between the
activity is connected with the promotion of the right to peace.compendium and the first encyclical of our Holy Father Pope
In No. 38 of Ecclesia iAsia the dfirmation is made that “at Benedict XVI. In fact, at the very heart Deus Caritas Est
the end of the twentieth century the world is still threatenedespecially in paragraphs 26-29 is found a reflection on the
by forces which generate conflicts and wars, Asth is  Churchs social doctrine, and in paragraph 27 an historical
certainly not exempt from thes@mong these forces are sketch of this doctrine frolRerum Novarunto Centesimus
intolerance and mg'malization of all kinds social, CuIturaI, Annusis presented. In the same p|ace' moreo’e&rence is
political and even religious. Day by ddyesh violence is  made to the publication of the Compendium of the Social
inflicted upon individuals and entire peoples, and the CUlthq:)octrine of the Church, which has made a “comprehensive
of death takes hold in the unjustifiable recourse to violencegyresentation” of the entire social teaching of the Chieh.
to resolve tensions. Given the appalling situation of COﬂﬂiCtCan therefore say that the Encyclical takes up within itself
in so many parts of the world, the Church is called to benot only certain aspects of social doctrine but the whole of
deeply involved in international and interreligioutoe5 to  the Churchs modern social magisterium. Social doctrine is
bring about peace, justice and reconciliation”. In the area ofgcated wholly within, and not at the ngars of, the Christian
the promotion of peace, there seem to be two issues thgfoclamation that God is love. Social doctrine is therefore
characterize the present-day situatiofsia: the phenomenon jntimately connected with the charity that, as a theological
of terrorism and the increased production and trade of nucleafrtye, is the same divine life from which the Church draws
and conventional weapons. | shall not dwell on these issuesgjourishment for her service to the world, and, as a human
| only wish to note that no military doctrine that approves ofyirtue, is the social and civil friendship without which
nuclear arms can be morally tolerat&d.enormous amount  community bonds between people grow weak and faler
of financial resources are spent each year on weaponrgncyclical proclaims charity as the very essence of God, and
resources that could be usedeefively for education and precisely because of this it does not fail to consider the human

development rather than for war and social aspects of love, which are illuminated and purified
o by the light of Gods love.
The task of lay Christians The connection between the Chugckbcial doctrine

and charity is therefore most deep. Social doctrine is at the

The Compendium sees in the Christian lay faithful theservice of individual persons, known and loved in the fullness
principal agents for bringing about an integral humanism inof their vocation, and has as its goal the care and responsibility
solidarity The laity both as individuals and in associations, for mankind that Christ himself has entrusted to the Church.
must find their continuous source of inspiration in the Moreover the original link between the Churshsocial
Churchs social doctrine. By virtue of their baptism, they are doctrine and God' charity or God who is charity is found in
placed within the mystery of Gadlove for the world revealed  the decisive and essential fact that by this doctrine the Church
by Christ and of which the Church is a continuation in hiStOfy “prodaims the truth about Christ, about herself and about
The lay faithful participate in the mystemyie communion  man” (Sollicitudo Rei Socialis41), and the heart of this
and the mission found within the Church, but they do soproclamation is that God is love. It is no coincidence that the
according to their particular nature, their secular dimensionCompendium of the Social Doctrine of the Church begins
They live directly where social life is secularlyganized: in  with a first chapter entitled “GoslPlan of Love for Humanity”

the areas of the economyolitics, work, social andends with a concluding chapter entitled “For a Civilization
communications, lawinstitutional oganizations where of Love”.

decisions and choices become social structufestilg civil

life. They laity by means of their competence and professional
characterand by means of their responsibility for working in
particular contexts, in some way complete the Chamiial
doctrine at the practical level and mediate its necessary impact
on reality Social doctrine is not merely theoretical knowledge
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Asia And The Social Teachings Of The Church

Some Basic Reflections

Fr. Felix Wilfr ed

There is, perhaps, no other religious tradition in which University of Madras, India
faith is related so ver closely with social ealities and
developed into a body of social teaching as in Catholic
Christianity Though there have been manfoetfs in the past
to trace the development of Catholic social thought and
highlight its salient features, this was confined by argklar
to a relatively small group of theologians and other experts
in the field. There has been a lacuna to bring this rich Catholic
heritage to the lger body of believers and relate them to
the concrete realities of sociegconomypolitics, culture,
etc. The publication of theCompendium of the Social
Doctrine of the Chuaht fills this lacuna by bringing out the
quintessence of this corpus of teaching in a manner accessibl
to all Christian faithful. The Pontifical Council for Justice
and Peace deserves our appreciation and thanks for the
important and timely service it has done from whislan
Churches can benefit a lot.

On the other hand, it is regrettable teabugh attention
has not been paid to the Sociebthinggn Asian Churches
as it should be, in spite of the fact that the Federation of
Asian BishopsConferences BC) has been very active
in understanding and interpreting the social teacHifgse
ef_forts OT FABC are far frqm pgmg ma}tched by the.varlous issues first get discussed and debated in the Church. Pastoral
Bishops’ Conferences or individual bishops — barring some . L
laudable exceptions. Unfortunatgliye social teachings still effortg are tal_<en to grapple with many goncret_e situations.

p g

L o N All this contributes to greater clarification of issues and

remain inAsia “the best kept secret”. For example, the

Bishops in diferent countries oAsia, dealing with pastoral questions. One mafor example, pomt out the tardiness n
. . ) . . " the response of the Church to the issue of workers at the height
issues give disproportionately greater attention togiicat

guestions and sexual morality than burning issues of thgfthelrexplonatlon in mid-nineteenth centuidowever what

: . . : is to be taken note of is that there were many initiatives taken
society In this sense, the Socieg¢achings remain a pastoral o N
. . . . . by Catholic individuals and groups to respond to the situation
challenge to th@sian bishops, priests, religious and laity e . .
. ) . . : even before any b€ial teaching on the question was made.
Admirable, indeed, is the earnestness with which th

Church tries to update itselfy interpreting in the light of its “The oficial teaching could benefit from_ these experl’e_nces
L . . and debates that preceded the formulation of workers’ issues
religious sources the reality of the socjetye economy

" 4 o . . by Leo XIIl.
culture, politics, etcThe reading of the “signs of the times y The significance of social teachings derive also from
to be able to bring out the riches of the Gospel in relation t‘%hef

o . act that they represent the overcoming of all too common
the challenges helps the Christians to more easily relate their - . ;
) . : . : a tendency among religions to dichotomise between the
faith with the societal realities they experience. One of the” .. ?
e - L . ; spiritual and the materiathe saced and the mfane
difficulties encountered in inteeligious dialogue is the fact o .
e - . . Religions generally tend to confine themselves to the realm
that religions are mostly centered on tradition and belief-

system, and rarely address the significance of belief to life inOf the sacred and refuse to béeafed in their beliefs and

contemporary times. In spite of the rich resources of wisdon?’ ractices by socio-political realitieshis happens because

each religion harbours, the failure to relate and in'[erprettherrr1e“glon Is viewed as a functiothrough belief-system,

) . . rituals, sacred authoritetc. a religion continues to function
in the light of contemporary experiences turn even well-

intentioned people sceptic about the role religion could pIayand reproduce itself in socie®hat is why Niklas Luhman

in transforming our world and socieatholic Christianit makes a useful distinction between “function” of a religion
9 Y andits “performance”. Function would be what it does to its

by addressing the social issues of contemporary times has . T ; S
adherents in terms of providing meaning, performing rituals,
set a good example.

. - etc. “Performance” means, on the other hand, “when religion
We can observe a certalgnamisnwithin the Church " o X
. . . . . __is ‘applied’ to problems generated in other systems but not
at work in formulating the social teachings. Before getting

) . i i . éolved there, or simply not addressed elsewhere...Examples
crystallized into teaching, many of the social questions an ) o .
of such problems are economic povgplitical oppression,
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familiar estrangement, environmental degradation, or personal applies not only to Japan and Korea, but also to China,
identity. Through performance relations, religion establishes  Thailand, Sri Lanka and even to the otherwise

its importance for the ‘profane’ aspects of ffe. retrograde Burma (Myanmar)The focus on

For religious faith to have any repercussion on the society  enlightenment in Buddhism (the word “Buddha” itself
we need to think of performancé rather than function. means “enlightened”) and the priority given to reading
Viewed in this waythe social teachings of the Church,  texts, rather than leaving it to the priests, can help to
obviously belong to the performance role of religidie encourage educational expansion.

performance role of Christianity through its social teachings Christianity could follow the great example set by
are bound to generate widespread interest among all sectioBuddhism inAsia in bringing peoples and cultures together
of people as these teachings touch upon issues which cOhese are the times whésia is torn by ethnic, linguistic,

across borders and boundaries. religious and cultural divisionghe divisions and conflicts
are particularly visible in SoutAsia and South Eastsia.
Part | To name a feythere are serious ethnic and religious conflicts

in Sri Lanka, India, MyanmaMalaysia, Indonesia efthen,

The Significance of SocialTeaching of the there are deep-seated resentments in the relationship of

Church in the Context of Christian Contribu- nations, deriving from past history and experiences, as is the
tion to Asia case for example between China and Japan, Chirlaamahn,

Korea and Japan, India and PakisTdre role of Japan during
the Secondorld War has left deep scars in EAsia and
tgouth EasfAsia. The process of globalisation and the
economic and political competitions attendant on it, have
ggravated and sharpened these conflicts rather than helping
0 overcome them.
. In the new circumstances of tod&@hristianity could
Sprovide the spiritual foundations to bring people and nations
together in mutual understanding and in the spirit of true
catholicity It can function as a force to create the whole of
humanity into one single famifyThe Christian vision as we
find in the Scriptures is precisely one of the unity of the whole
The unity of human family is truly a humanistic task ofhuman race as gh_ildren ofGod_, a vision that overcomes all
. -~ kinds of ethnic divisions. “There is no longer Greek or,Jew
th‘?“ cannot be rea!ly achieved by_t_he process OfgIOba“Sat'ofhere is no longer slave or free, there is no longer male or
?thli\llitear:i:rilistntleiss?::tt c(;: zglrgp;‘“g?i:’ irr]narkbet ?nd .th’OfIt(.j female; for all of you are one in Christ Jesus”( Gal. 3:28).
P ging about unity and g ¢4+t that the Christian Scriptures were translated into the

soIidarity.“ Spiritual forces are requir_ed to bring IDeOpIeSIanguage of dferent peoples (Bible translation) is itself an
and nations to a deeper encounter with each.otivethe act of catholicity or universalify This Christian faith in

past, Buddhism was a great force that brought togethe O ; .
different peoples and cultures Agia. For example, India EathO“CIty and unity of the human familyrts though the

d Chi dered h 1o be itself th i ftWhole of social teaching, and in the Compendiliris the
an ina considered each one 1o be | se“ € centre o fTundamental premise underlying the entire corpus of social
world, and viewed other peoples as “untouchables

. . : teachingThis faith in unity and catholicity will be marred if
(Melecchayand as barbarlans_ ’ B“?'?”.“S”.‘ broke the self- it is not accompanied by an appropriate theology of religions
centeredness of these two ancient civilizations, and led the%at is capable of cementing the relationship among the
to learn from each otherFor example, during th&ang

. les oAsia.
Dynasty in the seventh centuydsiian-tsang, a renowned peopies oRsia
Buddhist monk of China journeyed to India and after studying T ;

. . o . 22. Ch M

a decade the Buddhist scriptures, he took with him to China Christianity and Modernity
thirteen hundred and thirty-five scrotlsOn this basis, during | do not want to enter at this point into tiéestern
the Ml_ng D.yna_sty\Nu Chengen creaEed a p_opglar story of discussion whether there is a continuity between Christianity
great imagination under the name “The Pilgrimage to the

West”. Buddhi hich facilitated | and modernity or whether modernity results from the
est. buadhism was a means which faciitatedersmeuiar o5 ascence of Christianjtgr whether modernity is the
pursuits like the exchange in science, technalagy,

. . . . extrapolation of Christianity and its spirit in the secular realm.
literature, etcbetween India and China, and in our fmof P y P

Asi holeParticularly striking has been the role it plaved These questions drew much attention in recent times in
Asla as awhole-articuiarly striking has been Ine role it played ., \naction with the discussion on drafting the Constitution
in the education or enlightenment of people.

tis. f I kable that | of European UnionAt issue was the extent Christianity is
IS, Tor €xample, remarkable that nearly every part of European legacy and foundation for its u@ginions
country in the world with a powerful presence of

" o . were sharply divided.
BUddh'.St tradmo_n has tended to embrace Wldespread It is strange that, whereas in West, Christianity has
schooling and literacy with some eagernédsis

been viewed as a force against modernity and science, in

To be able to appreciate the social teachings, we need
place these against the background of a mugkidauestion:
What could possibly be the contribution of Christianity in
theAsia of today? | mean to say that the social teachings o
the Church need to be placed against the cont@siafvhere

witnessing and involvemeniVe could identify at least five

major areas in which Christianity could make senseians.

1. Opening UpAsian Nations to Inter-cultural and Inter -
religious Understandingand Praxis
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most parts ofAsia, Christianity is viewed as an ally of because it deals with many questions and issues thrown up in
modernity The perception disian Christians both in the past our present world through new developments in science,
and in present times is one in termgaoiftinuity rather than  technology economics, politics, etc. Modernity Asia
a caesurabetween Christianityand modernity This is  requires deeper study and reflection. In the social teachings
especially true of China and Japan. In China, for examplepf the Church Asia could find a point of reference in which
under the Qing dynastthe missionaries were asked to leavequestions of modernity are approached from a humanistic
the country except those who were astronomers and scientistperspectiveThese teachings could support and facilitate the
Matteo Ricci not only preached the Gospel, but taughencounter oAsia with modernity
geometry astronomy music, painting, irrigation, et@he The significance of these teachings derives also from
clocks he presented to the emperor and the accurate ged larthe fact that the encounter with modernity in many parts of
scale map of the world he made evoked great curiosity amongsia has been only partial. | mean to say that adoption of
the Chinese people who learnt to associate science witlnodern economic policies or deployment of the means of
Christianity Ricci's huge map adorned the palace of thescience and technology is not to be equated with modernity
Chinese emperdianli. His mastery in mathematics of the There is more to modernity than these factors. Modernity has
time (having been a student of the great mathematician Claviuse be seen also in the way the society gaaized, nations
in the Roman College) and astronomy brought himare governed and human rights are practiced. In this respect,
widespread admiration. Some of the first converts of Riccijn several parts dsia, democratic governance as an integral
in fact, were those who were attracted by what they believedart of modernity is absent, and this in spite of fast economic
to be his power of scienc&he great scholar Xu Guangqui development, as for example is the case in China.
was attracted to Ricci for transmitting the Euclidian geometryParticipation of people in whatfatts them andemocracy
and Qu Rukuei was attracted by what he believed were thare integral part of modernity without which modernity will
alchemical powers of Ricci, and Li Zhizao turned to remain only partial and selective.
Christianity by having been taken up by the cartography of
Ricci® 3. AVibrant Civil Society — The Need of the Hour

Given this tradition, it is no wonder that even tqday
China and Japan Christianity has been welcomed as a gateway In mostAsian countries, the situation of Christianity is
to science and modernityhich also explains the increasing one of isolation.This could derive from the prejudice,
interest and study of Christianity in those partagia. This  discrimination and opposition Christian communities
basic matrix of an association of Christianity as long as iexperience from the Iger societyBut there are also intrinsic
serves the scientific and technological purpose seems to lbeasons. It is a fact that Christianity has not made any
at work also today with the so-callediltural Christians’in significant efort to negotiate the ditult terrain of the lager
China who avidly read and study Christianifythe sign of  society The isolation led the Christian communities to engage
the many proliferating literature on Christianity is any in activities that have often given the impression of acting
indication. Besides ideological background for this tr€nd, parallely with other institutions like the staléne call of the
there are also pragmatic reasons for tfieif of Christianity ~ hour for the Christian communities is to enter into a fruitful
to theWestern science and technologlythe case of Japan, encounter with the realities of thedar world around. Here
the modernization process started with Meiji reformation. Itwe see the importance of civil society
led to lifting the ban on Christianitprecisely because it was The contours of civil society and its mode of functioning
realized that Christianity is the religion of advanced societieswill dif fer from country to countrgepending upon the nature

If we shift our attention to SoutAsia, the mass of the society and its composition, past history and so on. In
conversion of th®alits (the Untouchables) and other lower general we can say that civil society is the space that is open
caste groups meant entry into the world of modernity and it$or citizens to meet togetheo discuss, debate, voice their
institutions — education, health-care, equality beforedasw  views, and also to critique and make their contestatidres.
legal process, etthey felt liberated from the traditional yoke civil society or the public sphere is so very crucial today for
of caste hierarchyts controls and oppression. Christianity the democratisation of the society at all levels as well as to
facilitated the entry into the world of moderniily the view  check any excesses of the state. Participation and dialogue in
of mamginalized groups. Furthermore, all o¥ia, itis not  the sphere of civil society can help individual Christians and
so much through the preaching of the Gospel as throug@hristian communities to make important contributions and
indirect means that Christianity has been able to make athus afect the society and its transformation. Engagement
impact on societyThe numerous educational institutions, with the civil society can hekssian Christianity to overcome
medical services, the legal reforms, etc. stand out as examplssme of the vulnerabilities to which it is subjected as a result
of this. | think in the future todAsian Christianity will be  of its minority positiont! Minority situation need not mean
able to make any dent only in these indirect forms. It calls fotesser capability to contribute to the society
on the part of Christianity a readiness to break its isolation ~ The picture of civil society ir\sia is very diverse. In
and reach out through the negotiation of bordarexistence  some countries it is vibrant; in others dormant; and in still
of this kind will make Christianity truly part of the social, others it is practically absenfhe basic task of committed
cultural and religious fabric of thisian peoples. Christians would be to contribute to the creation of civil

Christian social teaching is significant today Agia  society where there is none, and make alive and vibrant where
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they exist, by their participation and involvemefihe dissidenceThe basis for an independent civil society stems
involvement in civil society can open up avenues for from the fact thathe good of the society does not overlap

Christians to contribute to the practice of demogrdefence ~ With the state and its goalghe good of the society is Gar
of the dignity and rights of persons and groups angthan the state, and the involvement of the citizens calls for an
particularly to bring to the public consciousness the plight of@Ctive civil society of which critique and dissent become
the poor and the mginalized Among other things, this could  Important fgrcesThe absenc_e of a civil society withfdi§ion
be done by creating discourses and forming opinions an@ information could have disastrous consequences.
making them available through print and other media. Such  Right to informationis a fundamental right. Many
an engagement in civil society would ifiegft be an exercise ~ countries imsia are lagging behind in th|_s aspect be_cause of
of prophetismand indeed, with other citizens across religious SIfong centralized governmeritfie assertion for the right to
borders and boundariéEhe involvement and negotiation in  information by the civil society is an importaciteck on
the terrain of civil society is the surest means to break th&©Tuption — so rampant iksia at all levels, décting
persisting general isolation of the Christian communities in€SPecially the poor and the rgamalized, and their everyday
Asia. life. The demand for information from the state, from
Since there is a lot of ambiguity surrounding the Conc(:‘.ptbureaucrac;yfrom .private entrepreneurs puts into practice the
of civil society | want to specify that there could be three truth that authority — of whatever kind - is service and that
types of civil society: Civil society could be market-directed, PEOPI€ are the masteherefore, the people have the right
that is promoting market interesEhere could be also forms {0 getinformations and hold public authorities accountable.
of civil society that are state-sponsored, that is to say orientedf IS important to create a shift in the mind-set from the feudal
to fulfil the objectives and goals set by the state. Here we dénentality of the ruler and the ruled to a participatory model
not mean these forms of civil sociebutindependent civil ~ ©f community This can be realized in civil society which can
society This type of civil society comes into existence through &/S0 practice social and ethical auditing as important practical

associational forms of citizens, free from the control of the Means to check graft and corruptiorgian societies’
market and the state. From what we have said it is clear that tHetfveness

Interacting in such independent civil society will bring ©f the Catholic Socialleachings will depend upon the
in also the opportunity for Christianity to be a critical voice contribution it could make in practice to create and sustain a
of social, economic and political ord@iven the minority  Vibrant civil society Here | see the importance of one of the
situation of Asian Christian communities, the confrontation "€CUrrent points in the Sociaaching, namelthe common

with the state in matters of justice could have seriousdood Precisely the realization of the common good requires

repercussions, if it is exercised in the name of religion. Onthe role of a vibrant civil society

the contraryif it is done along with other citizens through
the mediation of civil societyt will have the important é§ct 4. Christianity and Social Justice inAsia

of holding the state under check and challenging it to fulfil

its obligations. There is no gainsaying the crucial importance of social

Civil society can also help project a proper self-image justice inAsian societiesThe present mode of economic
of Christianity As it is, there is a yawning gap between the development, and past traditions have created a situation of
actual realities in the Christian communities and the publicmuch oppression and violencefisian societiesAt the root
image of ChristianityExcept for a token appreciation of the of it all is the absence of solidarity and the failure to provide
works of Christians in the educational, medical and otherequitable access to resources. Behind the many skyscrapers
humanitarian fields, the public image is that of a Christianity in Shanghai and Bombathere lies hidden another reality
of colonial timesTo be active participants in the civil society
is the way to bring to general knowledge the new image of
Asian Christianitylt offers the opportunity also to clear many
misunderstanding, especially in what concerns mission and
conversion.

The long and tortuous experience of the Church with
civil powers and temporal realities has culminated in a very
clear position as articulated@audium et Spe# is one that
promotes the involvement of the Church in the social, political,
economic and cultural fields, but at the same time with respect
to the autonomy of temporal realiti@$e need of the hour is
that theAsian Church becomes a catalyst in the public sphere
without unwarranted interference — something that could
cause great damage given Christiasitginority position in
most countries.

The civil society is not only a space of consensus-
building among citizens which is crucial for democratisation
of the society but it also can be a forum fareative
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. . . . Peace, howeveis not a matter of chance or fate. Peace as
Facts indicate, that in spite of the phenomenal growth, India . . ;

) . . . much as conflicts are of human making. Promotion of peace
and China remain countries, perhaps, with thgdar

number of poor people in the worlthis is the simple truth and resolution of conflicts, therefore, call for human
i engagement on the basis of valu@he values that need to

andthe statistics regarding those below poverty line confirmbe fostered for the construction of peace are, truth, justice
that fact.The condition of the people in the interior parts of love and freedortt ' ' !

these countries and of the migrant labourers in the booming - . . .
- If we leave out the geopolitical considerations (into
cities narrates to us many tales of wobe demand for . ; ) ) ;
. ... _which | do not enter here) in the relationship amAs@n
cheap labour in the global market has turned the condition __. . . . :
. . nations, we can identify two important sources which threaten
of the workers most wretched. $oé it to think, for

example, of the number of accidents in the variousP€ace inAsian societies.They can be summarized in two

manufacturing units in China. More that0DO deaths took key-words —disparity andidentity. The disparity is being

place in the first nine months of the year 2003. In ChinaCausecj through the model of development being followed

alone 150 million people are underemployed, and in IndiaunOIer the aegis of globalisatiofihe fast economic

- . . . development ilsia is taking place at great social co$tse
millions languish without the opportunity to be able to work . .
R . . . second danger that constantly threatens peace is the conflict
and earnAll this is simply the tip of an icebgr It is

nevertheless symptomatic of a profound that erupts on the basis of ethnicianguage, and particularly

contradiction in these countries, which is
most visible in the growing fifience of a
wealthy class on the one hand and the mas
of poor on the otherThe number of
millionaires in India, for example, is
increasing every year at a very hig
percentage.
While the economic growth iAsian
countries have given opportunities to middl
and upper classes to reap rich dividends, t
condition of the pogrthe peasants, the
workers, the migrants is worsening day b
day Neo-liberalism and financial capitalism
very active ilAsian societies, are generatin
more and more poor people. On the othgf
hand, we note how aspirations and dreal
for justice and equity are keep growing. |
Christianity inAsia could make a \
difference by its involvement for theli® il

creation of a just and equitable society religion.There is a connection between these two — disparit
This is the context in which the social teachings of the glon. parity

Church could be most helpfiihey could make the and identityThe growing inequality will increasingly trigger

Christian presence meaningful antkefve.The teachings conflicts in th'e name of religion, Iangl_Jggg and ethnlﬂt_)e
A . of the experiences we have madeéAsia is that growing
of the Church on social justice rests on the solid.

Biblical foundation and are inspired by the example of Early'snei?ouuﬂlgigf :c?nﬁ‘fl}gtnlcnhtﬁgolélhaiigﬁggibe:r?wr:r?S ;:%lgﬁglrgr
Fathers of the Churcithe introduction of the concept of ’ P 9

social justice was an important turning point in the moderne'[hnIC and religious groups, a perceived sense of injustice

social teaching of the Church. It helped the Church to goSets of conflicts and confrontations. Speaking of

. . . development as the new name for peace, Pop&/Pauthinds

beyond charityalmsgiving and developmental ideology N . . . ; "
. . . . us “Excessive economic, social, and cultural inequalities ...are
What is particularly remarkable is the fact that involvement
S L . . .. adanger to peacé®.

of justice was intimately linked to the evangelising mission .

3 . . T It may be recalled here, for example, how the Asish
of the ChurcH? That is why the teachings on social justice . o . . .

. : - . economic crisis of 1997 provoked in Indonesia ethnic

can motivate thésian Christians to engage themselves in conflicts between the local people and thituaft ethnic
theAsian situation of today on the basis of their falth.a peop

. e . Chinese communities in that countiyhe Hindu-Muslim
shared concern, the issue of social justice provides also a

; . conflicts in the state of Gujarat, India, were caused by the
common platform for involvement with peoples of other . -
faiths inAsia. ruthless commercial competition between the two

_— communities in the wake of globalisation. Besides the
5. Contribution to Peace and Harmony : Y . . o
growing religious fundamentalism of the established religions
Peace is a language addressed to all. It has eausing conflicts, today threat to peace derives from
universal character and appeal; because it has forme#icreasing poverty In this regard, the United Nations
the object of yearning of peoples at all times and aged?evelopment Report notes,
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The interaction between poverty and violent A Three Major Issues of Highest Significance for

conflict in many developing countries is destroying Asia From the Social achings
lives on an enormous scale- and hampering

progress...The human development costs of violent
conflict are not sdiciently appreciated...Conflict
undermines nutrition and public health, destroys The dignity of human person rests on the Christian
education system devastates livelihoods and retards understanding of God'creation. Reason and freedom are
prospect for economic growth...The immensity of keys to human flourishing, and are important markers of
these costs make its own case for conflict prevention, human dignity Much of the social teaching, then, has to do
conflict resolution and post-conflict reconstructionas  with the expansion of human freedom, supported by human
three fundamental requirements for building human  rights. Part of this recognition of human dignity is the religious
security and accelerating progress... freedom(Dignitiatis Humanae)The developments that have
There are innumerable micro initiatives taking place taken place in the teaching of the Church have overcome

everyday all over the world in which religious communities SOmMe of the theological diéulties of the past and have
positively contribute to the cause of peace and resolution ofréated, atleast, in principle an open space for the recognition
conflicts.”” In more recent times Christianity did play an ©f the freedom of faith of our neighbours of other religious

important role for peace, harmony and reconciliation in Soutt{raditions.This was not something easy for the Church. It
Africa, EastTimor, Northern Ireland, etc. How could was a breakthrougfithis was possible, because, from from a

Christianity become truly a promoter of peacasia today? gen_eric recognition of human dignity based on creatiqn, the
It can play a significant role by involving itself in the SOcial teaching has gone to acknowledge the subjective
dynamics of peace. First of all, no social harmony is possiblélimension of the human persofhis is an important
without recognition of the dignity and rights of people. By Milestone.There is no subjectivism heraVithout
defending human rights Christianity will fettively ~ uUndermining the objective, the shift has taken place to the
champion the cause of peace inAlsian societies. Seconglly ~Subjective in the human person and her conscistieeould
Christianity could become an active force in developing the>€€ it in thé/atican Il documents ddignitatis Humanaas
values and attitudes required for the creation of peaceé/ell as in the orientation ofSaudium et SpesThis is far
Thirdly, the contribution Christianity could make is to instill from the objective approach epitomized in the axiom “error
the spirit of dialogue as an indispensable afetéfe method has no rlght tq e'XISt’ThIS shift hgs created the cqndltlon fqr
for the promotion of peac@he contribution at these levels greater intereligious understanding and cooperation on social

will bring Christianity into dialogue and cooperation with 1SSU€s oAsia. o
other religious traditions @sia. Two points however need to be stressed fAdredignity

On the other hand, harmony is an important value®f human person is incomplete unlgse full humanity of
cherished isian traditions and cultures. But this could be, Womans afirmed..This implies recognizing womesisubject
as is often the case, misinterpreted. Situations of blatarft©0d and intellectual agencénd this calls for a new
injustice could be covered up in the name of harmony an@nthropology | mean to saywithout afirmation of full
loyalty. Fear of disturbing the established order can prompflignity of woman from a proper anthropological orientation,
compromise with injustice. But this kind of harmony which the statement about the dignity of human person by the social
covers up injustice is very costly for the poor and thetéachings remains only partial. Neitheraamhiopology of
mainalized Their well-being will depend upon peace and COMplementarityn man-woman relation ship, nor the view

harmony nourished by justicepax opus iustitiagpeace is ~ that men and women are feifent (implying that they have
the work of justice). different roles) could do justice to the dignity of woman. For

the full dignity of woman we needn anthopology of
Part Il partnership Women and men are equal, butfeliént and
engaging in a elationship of mutualityMutuality implies
A CloserAsian Look at the Social Teachings recognizing the contribution of women in every aspect of
human functioning. Such an anthropology guaeanership
After having surveyed the context in which we have to modelis the condition for the acknowledgement of full dignity
make sense of the social teachings of the Church, in thisf womanThis integral anthropology seems to be missing in
second part, we want to take a closer look at the sociahe social teachings of the Church, whereas it is important in
teachingsWe will do this, (A) by highlighting some issues theAsian societies in which the dignity of women is trampled
of great significance faksia, (B) by examining some ofthe upon both by modern and traditional forces, supported by
factors that inhibit the &fctiveness of these teachings, (C) strong patriarchal ideologies.
by probing into some questions that deserve attention and A second observation concerns the human rights which
finally (D) by pointing out some possible directions for the flow from the dignity of human person. Here too there is an
future. incompleteness. From Asian perspective, there are not only
rights — after all Bill Gates is also fighting for his rights! — but
duties and esponsibilities towats the otherDeriving only

1. The Dignity of Human Person
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rights from human dignity leaves out an important dimension|and-ownership and landlessness are the cause for the
of this reality There is the need to inculcate thdieswhich scandalous wealth on the one side and dire poverty on the
binds a person to the society by thérafation of human  other Land reform and equitable distribution of resources
dignity. Doing the duties towards the other and being in remains one of the great challengesAsian societies.
solidarity with the other too flow from the dignity of the Wherever such basic reforms did not take place, the poor
human persoriThis is what in thé\sian tradtion has been have been most hit by economic globalisation and market.
known asDharmaor Dhamma It is very often easier to

begin dialogue with peoples of other faiths regarding the 3. The issue of Labour

dignity of human person starting from duties rather than rights.

Dharma shows the embededness of human beings and their  This is one of the pillars of Catholic Soci@achings.
dignity in a web of relationship with mutual obligations and The development of the Catholic social thought hinges on
rights. this central question of labour and has found its stimulus in
the workersmovementsThe Church with all its teaching

of over one hundred years on the issue of workers and their

This is very important in these times of globalisation rights could be a catalystAsia for protecting their interests
which offers immense possibilities for accumulation of and well-beingThis is particularly necessary in our times
wealth. This teaching is very much consistent with the when all that has been achieved through the struggles of
Christian tradition, and it goes along tsian approach to Worker_s and workers’ movements sinpe the ind_ustrial
solidarity It is a check on the growing trend of accumulation "évolution seems to be thrown to the winds overnight by
of wealth on the one hand and impoverishment on the. other’€W €conomic policies and by the process of globalisation.
The third richest person in the world, Laskshmi Mittal, an The plight of workers is under worst conditionsAsia.
Indian, earns U.S. $ 36, 000 per secofitiis contrasts with Women workers, working children and migrant labourers
the farmers’ suicides in some Indian states because oPring outthe pathetic labogonditions in thésian societies
indebtedness and povertgnd even sales of kidneys to in a rat race to catch up with developed countries.

2. The Universal Destination of Eathly Goods

overcome misery and starvation. Land-reformigia and It is here that some of the basic orientations set by the
access to resources of nature in an equitable way remaifocial teachings assume great importance. For example, in
burning issues. the present-day conditions we need to underline as the social

There has been a development in the social teaching oféachings dothe priority of labour over capitdf Basing
the Church in this mattePope Leo XIIl held, despite the itself on the Biblical account of Genesis, the social teachings,
fact that he was an ardéfttomist, a position that absolutized €SPecially those in more recent times, have underlined the
private property and based it on human nature. But in recenfid€ncy and subjectivity of the human person involved in
times, particularly sinc¥atican I, the social teachings of labourwhich stands above the instrumental role of the capital.
the Church clearly &fm, consistent with the teaching and Consequentlyany eforts to centre economic activities on
the spirit of the Fathers and the unambiguous position ofthe accumulation of capital by individuals, corporates and
ThomasAquinas, that the goods and resources of the eartiinstitutions would mean a lopsided developmeritdia.
belong to the entire humanity from which everybody could Unfortunately this is precisely what is happening in our
attain what is necessary to fulfil her or his needs. In the facesocieties. Labour as flowing from the subjectivity and agency
of this primary and universal destination of the goods of f the human person (the meaning of dominion in the sense
nature, titles of ownership and right to ownership acquire a0f Genesis) is endowed with an ethical charatteannot
limited and secondary validitfhis has been such a strong be treated as an objetherefore, competition to accumulate
conviction that it was held that in dire necessity everything Wealth needs to be checked and controlled by the more
becomes common, and those in extreme necessity for theifmportant ethical question labour involves, since it deals with
livelihood could take it from others, disregarding any claim human subjectshe priority of labour over capital and the
or title to ownership. Such an act may not be considered a§ubjectivity of the workers create space for the claim of just
theft. This shows how private propertpossession and Wages, participation of the workers in the process of
ownership are relative and are subject to the needs of other@roduction as well as the sense of equality and solidarity
It is necessary to state once more the among the workers.

characteristic principle of Christian social doctrine. o

The goods of this world are originally meant for all. B. Inhibiting Factors

The right to private property is valid and necessary

but it does not nullify the value of this principle. Private 1. The Gap betweenTeaching and Praxis

property in fact, is under a “social mortgage” which

means that it has an intrinsically social function, based ~_ This gap could be looked at from threefetiént angles.

upon and justified precisely by the principle of the First pf all, like in ot_her fields, also in somallq.uestlons, the

universal destiny of goodg. effectiveness of teaching $efs because the praxis in the Church

Now, this position so stronglyfaimed and emphatically doest_not corrclajgt))ond_to (;“.afz. noble |glefals preseTted. Cn(t;_cal
repeated in social teachings of our times has enormou uestions could be raised in this regard, lor example, regarding

) . he way women are treated in the Church, the extent of freedom
consequence for tlesian peoples. In many of the countries,
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ended with the condemnation
of them by Rome, not once, but
three times. It alienated the
whole of Asia under the
Confucian civlizational
influence.As for SouthAsia,
we have a case of non-
condemnation. Caste was one
of the most dficult issues the
missionaries had to fac&he
hierarchical ordering of the
society on the basis of the
principle of purity and pollution
made some people by birth
pure, superior and privileged.
Christian missions could have
challenged the caste-system to
bring about the Gospel message
of the equality of all children
of God. Instead, the Church
failed to condemn this social
evil and allowed the
discrimination against the
lower castes and the
untouchables to continu@/hat

of expression in the Church, the extent of participation of thejs eyven more unfortunate is that policies were adopted in the

people in the matters of the Church, etc. Secoriygap is  chyrch which even legitimised the existing caste-division.

there because the social teachings are often couched in an abstrtﬁ;ﬁs was done because, the Church feared that if it challenged

philosophical language that makes iffidiilt for many people ) : e : .
to relate the concrete realities of daily life with what these _the caste-system it would upset the existing social order which

teachings sayThirdly the cleavage between theory and praxis in turn will affect its mission of winning souls.

derives from the fact that the social teachings of the Church dqg h Tﬂe socllal teachlngds_;/wll flndt\]:velthmeﬁrﬂa i t?e d
not relate themselves to the strong social ferment at work inthg urch openly expressed IS regret for this condemnation an

larger world, nor reflect the aspirations anébes for social ~ NON-condemnationihe absence of any expression of regret

justice and societal transformation in which so many people alPn the part of the Church regarding Christian pagtsia,

over the world are involved. will only makeAsians look at with scepticism at its lofty
In different parts of our continent, there are significant new Social teachingaVhat is surprising is that on issues such as

social movements are with concrete agenda to attain the vergnti-Semitism, opposition to science, etc. the Church was

goals the Church teachings state in thebing social teachings  quick to confess its past failings. But little of that openness is

seem to run parallel to these developments in the Widtleigap ~ seen as for the societies in our partésifi are concerned.

between theory and praxis could be reduced if there are elemenEven now it is not too late.

which facilitate a mediation between praxis and thelomean

to say that, if social teachings are developed closely with thes8. Absence of Self-Critique

experiences and experiments, the gap between theory and praxis

could be significantly reduced, and the social teachings willgain |t is an undeniable fact that religious freedom was denied

greater credibility for many centuries and was supported by theological
. . arguments. It is only sincéat. 11, clear admission of religious
2. Condemnation and Non-Condemnation freedom by the Church came aboWe need to recall here

_ _ . that Pope Pius IX and Pope Leo XlII condemned religious
The efectiveness of the social teachings of the Churchfreegom.Where religious freedom was inevitable it was

cannot be dissociated from the Christian legacy of the pasrudgingly tolerated as lesser evil. Similarie know also

and the Christian image in the mindsAsians.The attitude  apout the serious diéulties the Church had in accepting
teachings of the Church can have influence onAtian oy in relatively recent times democracy has been accepted
societies. Instead of going into a detailed analysis of this;s 3 mode of governance to be fostevégihear of a positive
statement, let me point out two historical fagisere is one  note on democracy for the first time in a radio message of
condemnation that has profoundlyeated thésian attitude  pope Pius XII during the Secokbrid War: “A democratic

towards ChristianityThe controversy that started at the time form of government appears to many people as the natural
of Matteo Ricci on the rites of Chinese ancestral venerationpostu|ate imposed by reason itsél’
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4. Claim of Consistency and Continuity

A sign of the lack of self-criticism is the claim that the
social teachings of the Church have a consistent and
progressive development, something that cannot be reasonably
maintainedThere are continuities and discontinuities in the
social teachingsto claim that there has been a steady and
organic growth of social doctrines contradicts actual facts.
Some of the things claimed to have been professed from the
beginning consistently does not seem to be so. For example
there is a marked dérence between what Leo XllI said about
the absolute character of private property and what Pius Xl
said abut the social dimension of private prope@ige could
hardly speak about a continuity in this mattenich would
only foster scepticism about the social teaching of the Church.
Moreover the awareness that some of the developments in
the social teachings of the Church owe a lot to developments
in the lager society and in the secular field as was clearly the
case regarding religious liber#y realistic admission of the
struggle the Church itself had to ungerin getting greater  Asia which are, by and lge, absent in the social teachings.
clarity on various social issues will enhance the credibilityOne may respond to this remark saying, that the Universal

of its social teachings. Church can speak only in general terms and cannot go into
specificity of the contextual issu€Bhe universal teaching
5. Limping Social Teachings of the Chuch requires only to be applied to particular contexts. However

the point to note is that the social teachings do in fact deal

There is an asymmetry between the social teachings angith specific issues when they belondetaropean experience
theology of religions. Both these are inextricably bound upand histoy. For example, the question of workers has its
together inAsia. It is anomalous to have a very advancedexperiential roots in European industrial revolution; religious
teaching on social issues, while holding on to views aboufreedom in the European experience of the conflictual
religions that are far from acceptableAsian peoples, and relationship of altar and throne; the issue of ideology is
which cannot form a basis for serious intefigious  centered on Marxism, an ideology of European origin. In
understanding and harmotiyhile one foot is strong, namely  fact these issues so very close to European history and
the social teachings of the Church, the other foot, namely thexperience occupy the major portion of the social teachings.
official theology of religions, is handicappékhis situation  There is a need to give attention to issues and questions of
undermines the body of social teachings and it can move ather contexts, and these to be treated with the same
the moment ahead only by limpinghete is a need for a earnestness as issuefeeting Europe.
thorough evision of the official theology déligions, forthe 2. Absence of Some CruciaAsian Issues
social teachings of the Chulr to have effect on the ter
masses of thasian peoples. How could one understand tAegian realities of today

Certainly looking against the background of the past without referring to the colonial experience of ma&sjan
history, the afirmation of religious liberty in the teachings of nations and their struggles for national independeiite3e
Vatican Il througiDignitatis Humanaewas, as | noted earlier are questions whichfattedAsian peoples and in which the
a breakthrough. It makes sense against the longstandinguropean colonizers were involved. Even at the height of
tradition of refusal to accept this freedom in Christian historycolonial exploitation, we never hear a word of condemnation
and theologyHowever as far a#Asia is concerned, this of colonialism by the Church, nor any support to the struggles
affirmation of liberty needs to be accompanied by a theologyof Asian peoples for their sovereignt§ such is the past,
of religions that goes beyond inclusivism. It is where the sociahow could anyone, then, expect thaia will today suddenly
teachings get stuck specially when it is a question of engagingrarm up to the social teachinga® for the contents of social

neigbours of other faiths in common social issues. teachingsAsians hear very little about tribal culture, caste,
guestion of identities and minorities, etc. - issues whieltaf
C. Questions Requiring\ttention almost all the nations @fsia. If the absence of such issues in
the social teachings are justified by invoking the universal
1. Selective Specificity nature of the social teachings, many of the actual issues found

in the social teachings could also be shown as being specific
There are many issues and questions relevahsitg and peculiar to European experience. How are we to justify
that are dealt with in the social teachings. But there are alsthe absence of those and presence of these, except to say that
many more issues of very vital and central importance forthere is a selective specificity in the social teachings?
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of social teachings necessarily will have éflect this new
3. Assumption and Methodology situationand draw fromAsian experiences many fibres for
the social teaching3here is the need, for example, to pay
The body of social teachings assume that the societgreater attention to what is happening atghessoots in
can be changed if only we impart the truth and employ humarsia. These are extremely rich and important resources for
reasonThe very expressions “social doctrine” and “social the future social teachings of the Church. It is undeniable
teaching” seem to indicate such an assumptidre social  that there is also a strong social and political fermefsiia,
teachings make appeal in the name of truth, knowledge anéspecially at the level of everyday life. Moregubere are
reason, and these are expected to bring about change in sociggrious new social movements at work in the contingtht.
— a too optimistic assumptiofihe teachings do not take into these experiences from the bottom could flow into the future
account stffciently the sinful human natur€éhose in power  social teachings of the Church.
often act unjustly even after knowing the truth; hold on to 2.TheAsian Bishops on their part should mégeeful
power and maintain oppressive structures because of thepresentation ofsian questionat the level of the universal
advantage they derive over others, even when they knoWhurch, so that the entire Church could benefit from the
that it is an unjust situation. In other words, the conflict ofrich Asian experienced.he Federation oAsian Bishops’
interests in the societynd asymmetry of power are not Conferences has contributed to deepen many social issues
addressed sfi€iently and in depth in the social teachings. of vital importanceThere is little evidence that the insights
These are quite central in addressing the social and politicaloming from the intense social engagement ofAsian
issues of todagAsia. But these aspects have been in generaChurches have found its place in the social teachirigs.
watered down under the assumption that imparting knowledgés why there is a need féisian bishops to make the voices
and truth and appealing to reason will bring about changeof their Churches heard in the social teachings.
This assumption is reflected in the basic methodology we  3.The social teaching should not be merely “teaching”
find in the social teachings. It is a methodology from theoryand “doctrine”, but should have bearing on concrete praxis.
to praxis. Howeveif the methodology is one that starts from Hence, we need to think of ways and means in which the
praxis, the actual conflitucal realities in the realm of politics, social teachings could impact upon thegkar society
economyetc. will be taken more seriously for reflection.  Moreover these teachings should go beyond motivating
Christians for social engagement. Modieefive are the
4. Weakness in the Cosmi@&spect formulation of public policies in a state or countwWe need
to think how the spirit and insights of social teachings could
Anyone reading the corpus of the social teachingsinfluence the public policiesThis is again an important
from anAsian perspective will be struck by the fact that reason why we need to be attentive toAB&n resources
these teachings reflect an excessive anthropocentric worldsn social and political questiorighis will make the influence
view. There is a general lack of emphasis on the bonds thanore natural and acceptable.
unite human beings with the nature and the whole universe. 4. There is neetb draw resouces fomAsian histoy
These bonds are so intrinsic and vital that the human cannetnd tradition For example, there are global roots for
be defined without reference to thehhis is something that democracywhich cannot be reduced Western sources.
does not come out clearly in the anthropology behind theSimilarly we have rich resources on human digmights
social teachings. Here again we note how these teachings aaad duties in the various culturesAsia?” These need to be
still attached to the anthropocentrism of the classical westerhrought into dialogue with the social teachings of the Church.
thought. | say “classical”, because today in West itself ~ Given the importance of the question, let me explain it in
new developments are taking place in the world-vieare  some detail.
sensitive to the earth and nature, as revealed in many vibrant  There is a general misconception that democracy is
ecological movements. IAsia, the understanding of the something/\Vestern, and that there is arfioef to impose it
human in relation to nature has been something that ispon other countries. Similarguments are brought also
inscribed in its cultures and civilizatiohis has contributed regarding human rights. One may have even recourse to the
to the development of a wholistic vision of reality and of so-called Asian valuesargument saying that it does not fit
human beings. In fairness, we must admit that the sociahto theAsian cultures, in contrast to those of ivest??
teachings do speak about environmental issues. Howtlesgr  From a Christian perspective, democtdmyman rights and
lack force, and do not seem to come out of a nature-sensitiviiteedom are of such fundamental value for the individual
cosmic world-view and societies that we cannot sacrifice them on the altar of
the polemics with th&Vest. They are too important to be
denied in the name of something supposedly higher in the
Asian values. My purpose is not to go into sugjuarents
Let me now point out a few areas in reference to whichand show their weakness, but to highlight that democracy is
the social teachings of the future could become a language Vvalue that has been cultivated in various civilizations in
closer to the understanding of peoples in our parsiaf differing measured.he traces of it could be foundAdfrica,
1. The fact that thewxis of Christianity has afrady ~ AmericasAsia, and in th&Vestern classical world - Greece

shifted fom the WSst toAsia and other continents, the fulur and Europe. Hence it would be wrong to characterize

D. Some Pointers to the Future
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democracy as something western in order to condondvolvement towards the transformation of the socitdy
authoritarianism and centralization and to deny legitimateth® defence of human dignity and rights and for the promotion

freedom to the citizens. of justice. Let me make a suggestion in this regénd:futue
social teachings of the Chelr draw also fom the rich
Conclusion religious esouces of our neighbours Buddhists, Hindus,

To concludeAsian Churches today stand in a tension Qonfucian_ists_, Daoists and SO arhese tradition_s have_ such
between the challenge to be rooted in the soil, and thlmportq?t msghtthsécin.the vanpt:g aspeDcts apd I?smﬁg
e oo o 0 easures i e & yteerelgious dmension o he
order could end up in Churches devoid of prophecy an caﬁﬁletgigﬁlg%sitig;;hreeffat:[:te'a?r??ff\esslintzggwir:msd their
critique, on the other hand, trying to be prophetic without gs-
roots among the people can make the voice of the Churches
alien and indective.Asian Churches have to live with this
tension, and it cannot be easily resolved. In fact, it is a healthy
and productive tension. False rootedness as much as ) ) ]
misleading prophetism with its martyrdom complex are tobe -~ compendium of the Social Doctrine of the Gifr
avoided. The social teachings could help fkaian Churches ~ Libreria EditriceVaticanavatican, 2004. ,
in the struggles they are going through in their double-task of At this point we need to acknowledge the crucial role
being rooted and at the same time proph@tie Christian ~ Played by the Gice of Human Development(OHD) fromits
witness and prophetism will be convincing when they becomé&/€"Y inception to relate faith with thsian social realities.
expressions of deémmersiorinto theAsian life and history In par_tlcular | would I|ke_ to highlight the Conference QHD
But as it is, the social teachings have more of propheti@rga”'zed on the'occasmn of the centenary celebration of
character and do not reflect the concerns and questions of tffig€m Novaum in 1991. .The other dices of ABC,
Asian societiesThis imbalance could be made good with €SPecially the Gice for Theological Concerns (OTC), have
evergreater attention to thsian experiences and concerns Prought out a rich body of materials on Church in relation to
in these social teachings. Asian social, economic qn_d political S|tuat|9ns._

| see another basic role for the social teachingdsia. ° Peter BeyerReligion and GlobalisationSage
They can assist tHsian Churches to free themselves from Publications, London, 2000, p. 80. Niklas Luhmadhmktion
narcissism and self-centeredness and give impetus to readg"” Religion Suhrkamp, Frankfurt a. M., 1977; 10he
out to the lager societyTrying to face the questions and issues Differentiation of SocietyColumbia UniversityNew York,
of the lager society can spare the Churches from the excessive982- ) B o
preoccupation with internal matters. In fact the entire body  ~ Cf- Gnana Patrick, “Auditing Utilitarianism. From a
of social teachings is an invitation to address questions whicfpubaltern Perspective”, in Feliwilfred (ed), Subaltern
affect humanity and the dérent facets of the society Perspectives and EthicAluditing. Jeevadharavol. 37,

Finally, any future social teaching has to take into January 2007, pp. 69-87. )
account the fact thatsian Christians live in the midst of ° Cf. D. Devahuti (ed.)The Unknown Hsiian-tsang,
peoples of other faiths. Co-operation with our neighbours ofoxford University Press, Delhi, 2001. It is significant that

other religious persuasions is extremely important for commorin€ memory of this Buddhist monk remains a powerful
historical link between India and China. In fact,

a statue of this Chinese monk has been erected
at the site of the ancient university of Nalanda
where he was a student, and this monument was
opened by a visiting Chinese ministeBee
Hindu, 13 Februar2007.

& Amartya Sen)dentity and Yolence. The
Illusion of Destiny Penguin Books, London,
2006, p. 109.

7 In the nineteenth centuryhe Church
defended the unity of human family against the
ideology of racism based on a misinterpreted
theory of evolutionToday the Church is called
upon to defend the unity of the whole of human
race against theories which proclaim “clash of
civilizations” as the future. Samuel Huntington
writes unabashedly that “it is human to hate. For
self-definition and motivation people need
enemies. Samuel Huntingtofhe Clash of
Civilizations and the Remaking obWd Order,
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Simon and ShustglewYork, 1997, p. 130Me are reminded

of Thomas Hobbed{omo homini lupusand of Machiavelli ~ Christians contributed to public life. See Brise Winter,

of The Princefame. Seek the Wffare of the CityChristians as Benefactors and
8 Cf. Lamin SannehTranslating the Message: The Citizens,William B. Eerdmans Publishing Compa®@rand

Missionaly Impact on Culties Orbis Books, Newrork, Rapids, 1994.

1996. 15 Populoum Pogressiono. 76.
° Cf. Jonathan D. Spenckhe Memory Palace of Matteo 16 Human Development Report 2003nited Nations
Ricci, Penguin Books, 1985, p. 152. Development Programme (UNDP), Oxford University Press,

0 The roots of this phenomenon of “cultural Christians” Delhi, 2005, pp. 12 — 13.
may go back to the experience of the persecuted intellectuals !” This needs to be said because of the fears that
at the time of the Cultural Revolutioifthere was on the one involvement of religion could cause social divisions and
hand disappointment with the Marxist-Communist ideology violence. See Mark JuggnsmeyefTerror in the Mind of God
and on the other hand the perception of the traditional Chineséhe Global Rise of Religiousdlence Oxford University
heritage which was thought not having been able to respon@ress, Delhi, 2000. From a theoretical perspective, well-
to the crisis in the Chinese society and lead it to new avenue&nown is the thesis of Girard who tried to show an intrinsic
This background made them turn to Christianity and itsconnection between religion and violence. See René Girard,
theological and philosophical tradition as more suited toViolence and the Saed,Continuum, London, 2005.
answer the basic questions of human life in a technological ' Sollicitudo Rei Socialigjo. 42.

and scientific world. Cf. Geagr Evers, Kirche und 19 In fact, this is one of the central pointsliaborem
Katholizismus seit 1945. Die Laendasiens Ferdinand  Exeicensof Pope John Paul Il.
Schoeningh, Paderborn, 2003, pp. 125 f 20 Cf. Laborem Exetensno.8
1 Cf. FelixWilfred, Asian Deams and Christian Hope 21 Christmas Message, 1944.
ISPCK, Delhi, 2000. 2 See for example t&hen CAngle,Human Rights and
12 Felix Wilfred, “Subalterns and Ethic#@luditing”, in Chinese ThoughtA Cross-Cultural Inquiy, Cambridge
Jeevadharavo. 37, January 2007, pp. 5-23. University Press, Cambridge, 2002.
B Cf. Roman Synod (1971)Justice in the Afld. 2 “TheAsian values” agument is fielded not only in the

1 One of the accusations against Christians in the Romaicontext of debates on democraayt also in regard to human
Empire was that they advocated peace and concord, wheredaghts. Cf. Joanne R. Bauer — DarfelBell (eds),The East
the Empire relied on wars for its growth and expansion.Asian Challenge for Human RighSambridge University
Christian pacifism created many martyrs. Nevertheless, théress, Cambridge, 1999.

con’t from page 21> York: Oxford University Press, 2000
International Fundgricultural Development (WD), Rural

. | t and di . ¢ the whole of h Poverty Report 200IThe Challenge of Ending Rural
IS only on€ aspect and oné dimension of the wholé ot human Poverty NewYork: Oxford University Press, 2001

activity (No.375). Economy is to serve human beings, buksian Development Bank (ADBJnti-Corruption Policy

not versaThe compendium remind us there is a need for the Description anAnswers to Freéuentl&sked Questions
Church to propose a great deal of educational and cultural Manila, Philippines, 2000 '
formation (N0.376)This includes the education of consumers Barenstein’ 3. Overcon;ing Fuzzy Governance in Bangladesh.
in the responsible use of their power of choice, the formation Policy ’Im’plementation in least Developed Countries
of a strong sense of responsibility among producers and among Dhaka:University Press Ltd, 1994 '
people in the mass media in particuéarwell as the necessary Racelis, M., ‘Cities forTwenty-’First Century Peoplés

intervention by public authorities. Regional Perspective on Urban Povert)sm’ Regional
Development Dialogue 20(1, Spring) 1:15,1999
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Compendium And Social And Economic
Reality In Asia

Globalization, a process of transnational integration of ] .DI’.. Lisa Leung
economic capitalism, has made deep impac#ssimsince it Justice and Peace Commission of Hong Kong
beganin 196@. One of the biggest challenges for developing
and transitional economies is how best to manage and balance
the benefits of globalization against the risks and cobts.
neo-liberalists emphasis that the increased competition that
forces production changes in an economy will lead to better
resource allocation and greatefi@éncy and productivity
However the real situation is that the net benefits are not
shared equally

The impact of economic globalization on the workers:
The buying Game & the workers’ plight

Nike pay US$16 million a year tro the Brazilian
national football team am&tidas pays US$1.8 millior
per year to French playeMeanwhile, theAsian

workers who make the football boots and other spprts
gear worn by players are paid as little as 47 cents [Euro
per hour

The_ case of l_\like is very common amoAgia'n competing for the favours of transnationally mobile capital.
developing countriesThe globalization of production  Thgre has been upgerof Free Export Processing Zones and
provides industry with a higher degree of mobility and geatrade Zones in which social and environmental standards
erX|t_)|I|ty ngtonly its production process but also in industrial 56 |owered while social subsidies to capital are increased,
relations vis a vis labouOver the past twenty years, trade ¢ g through déring financial and other investment incentives

liberalization and communication innovations have by the host governments.( Hoogvelt and Puxty 198@mas
dramatically increased opportunities for brand companies a”:dL997).The outcome of this process has been an increase in
retailers to source their products from producers worldwide,q rate of exploitation of labaur

The result is a new business model for major retailers, such
as hypermarkets, supermarkets and department stores, affla case of GP workers
brand owners such as leading clothing companies. Huge

retailing “empires” making good profits are undermining the Let me cite China workers as an example. China is
very labour standards they claim to uphold by pursing &nown as “world factory” , generates billions of dollars in

common global strategy that demands ewaicker and gy ort profits and employs millions of people in thousands
cheaper delivery of the freshest and latest products. Und&ft tactories. Gold Peak Industries is one of Hong Kong
the business ethos of “make it quick, make it flexible, makenanyfacturer which production lines are moved to Mainland
it cheap” workers at the bottom of the global supply chainschina. Gold Peak invest produces batteries in factories in

are the one to bear the greater pres§h|€gcompanies are  yizhou-city in the province Guangdong, South-Chiiae
using their power at the top of global chains to squeeze theif,orking conditions in Gold Peak battery factories are

immediately onto the workers in the form of el@rger hours, extremely badThe factories in Huizhou have an appalling

faster work pace and lower income, often in poor conditionsyjstory of health and safety violations and long working hours.
and without job security _ , More than 400 workers at Gold Pesffactories are
_ The past experience of many developing countrieSgfering from high levels of exposure to the cancausing
including those which adopted thorld Banks structural chemical cadmium, as a result of handling the chemical

adjustment programmes, has demonstrated that when ovef;ithout protective clothing or proper safety instructishe
riding priority is given to gaining international competitiveness 5 rkers were exposed to cadmium while producing
and the promotion of exports, less attention is given to th‘?echageable batteries for toys.

promotion of the welfare of the general population and
particularly of labourWith the restructuring of the world
economy since the 1970s, governmentésia have been

Gold Peak workers, together with supporters and labour
rights activists, have been campaigning for improved
compensation from the comparsickness insurance and
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better provision of medical check-ups. Gold Peaks enhancemather discusses how new developments in technologies,
avery intimidating method for the workers’ medical checkups:economics, and political conditions “will require a reordering
for urine test the workers have to fully undr@sbe ableto  and adjustment of the structures of the modern economy and
receive compensation, thdeafted workers had to be fired. the distribution of work.”(LE 1, No310The pope welcomes
Besides the financial problems, they are facing high medicaghe possible relief from crushing poverty and the rekindled
bills as well. It is hard to find a job because of their medicalhope for a better life that people could enjepwever he
situation.The Chinese law for compensation is very limited recognizes that such changes could hurt some people through
though so they are now campaigning for better compensationost jobs, falling living standards, and inhumane working
Gold Peak in China is not very cooperative and whenconditions requiring action to cushion their blows and reverse
the workers asked for support from the Chinese governmenthese trendsThe role of the Church, itself an international
Gold Peaks’ local management threatened them with criminghstitution, is to raise up the dignity and value of all workers
chages. and to seek universal human progress.
Gold Peak has finally promised to set up a fund for the
financial assistance of the workers. But according to ouThe Impact of Liberalization and Globalization on the
partner Gold Peak has not taken much action soTfe  issue of poverty and inequality
amount of money for the fund (1.3 million US dollars) is not
enough and the company does not open up on the exact It is said that Neo-liberalization, privatization and
number of cadmium poisoning cases. globalization (LPG policy) are the rich nations’ millennium
The case has already received considerable internationatrategies floated through multilateral instituations to
attention. In November of 2006 the workerfeodd a letter  systematically oppress the third world. Globalization is
with demands to Gold Peak. Unfortunately the managemerdefined as declining barriers to trade, migration, capital flows,

is not willing to meet their wishes. technology transfers, and foreign direct investment. It is the
o process of extending and integrating markets and economies
The Dignity of Workers so that they are no longer confined to a single region or nations

Catholic teaching on work — based on the principle but form part of a global economic systerhe role of the
that people are more important than things — reflects A\Iation Sate is being undermined and diverted from its basic
compelling Christian revelation. In Genesis, we come toresponsibility of promoting the common good and protecting
understand that human beings, created inGm;hge, share the basi_c human rights of individuam{hile m.ainstream
in the tasks of the Creator through their work. In Catholiceconom's.t$ suggest thgtgloballzatlon process .|sastr0ngforce
social teaching, work is for the person, not the person foIOr equalizing per capita income between nations, other say
work (No255) +oday despite the rema’rkable changes in that the developing countries are exposed to threats of further
technology science, international politics, and social aggravation and megmnalisation in the process (Raj Felix

conditions, the theme of work is still a major focus of our 2004).

national agenda and a touchstone in the developing global In the area of economic life, _the phenomgnon of mega-
economy mermgers has led to the concentration of wealth in the hands of

In our own tradition, work is not a burden or punishment,the few and has given rise to gross inequalities so evident in

but an expression of our dignity and creativity(No. 256hse our Region.These trends take away the very life support

who can work should work and by their labor meet their basi ystems from Fhe m_ajorjty .Of our peoples so that they are no
needs and those of their families (N0.302). Governmen onger able to live with dignity as human persfisrid Bank

cannot ignore its duty for the protecting the just wage of thd €port 2002 revealed that during the globalization period, the

workers, to ensure that everyone who works full time cang'St”bm'cm of per calpllt:a mcomel be.tV\E%% ;:t:)untrles has
earn enough to raise a family ecome more unequal. For example, in e average per

Our concerns for workers extend beyond our borders(:apita GNP in the richest 20 countries was 15 times that of

since we live and act in a global marketpladerough the the poor_e§t 20 countri_efpday Fhe gap has nearly tripled.
eyes of faith, we are called to see others, not as econom mphaS|_Z|ng the multidimensional nature of_pov,eﬂtye

rivals or problems, but as members of one human family.reloort said that the poor face |_10t only a chronic shortage of
The core of Pope John Paulslinessage is solidarity(No. income but also a sense of voicelessness and powerlessness

305). In arapidly shrinking world “loving our neighbor” takes 3nd z’ll level Otf .econotmlf: mshecurlfph:_sf une\:jer:j recher of ¢
on a new meaning and globalization redefines andgadar evelopment IS rupturing human fife and developmen

the Biblical question “who is my neighbor?” Process. . . . :
Globalization is a fact, a growing realifjhe question Under the philosophy of neo-liberalism, science and

is not whether we will have increasing globalization, but:ecﬂnollogyknowltedg_e and_ |n_1;ortmz;1rt]|on ano{r::omdmunlcatlpn
whether it will lift people up or push them down; whether it P}C nqto?yscceje_m N ?we Ff[”c;” yto f‘te grc?[\év ;n exptgns?r:]
will drive people apart or bring them together; whether it will of capital and investments for profits, rather than satisfy the

increase gaps between rich and poobuild new economic ?as(;c Euth?]n negds of pe_rts?_ns andd codmml#;]les |E;Iud|ng
bridges between the peoples of the world 00d, health services, sanitation and educa subte

The compendium citetlaborem Execens our Holy promgtl_on and pursu_lt of a culture.of |nd|V|d_u_aI|sm,
materialism, consumerism, and excessive competition move
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the informal sector keeps growing to accommodate tige lar
people and communities away from the fundamental valueshumber of men and women seeking a living in urban areas
of the respect for human dignity and stewardship of the(Balisacan 1994). Men work in the construction, transport,
ecology and a way of life that stresses the transcendental arghd small-scale manufacturing sect@smen peddle goods
spiritual. on streets and sidewalks, or do laundry and other domestic
tasks for wealthier householdsl acrossAsia, the informal
The scenario of Asian people under economic  economy accounts for at least an unrecorded half of gross
globalization domestic product (Racelis 1999). Informal sector workers
suffer from low and unstable incomes, their average earnings
According to the report of Economic and Social Survey being much lower than those in the formal sector
of Asia and the Pacific 2006, the issue of poverty and (Ratanakomut et al. 1994).
inequality is the growing concern Asia. Asian countries Poverty is a common phenomenon both in rural and
are experiencing increasing inequality in tandem with high urban areas in our region. Howevgovernment is lack of
growth. Inequality emees in a number of guisélhe most  political will, to engender policies for the common good, that
obvious is income inequalityhere is a trend of growing  breeds inequality and creates an increasing gap between the
working poor The share of the working poor measured in rich and the poor in our nations. It is also clear that this
terms of those earning less than $2 a day (defined in terms afmphasis on the material and economic aspects of
purchasing power parity) in total employment in 2003 was development is creating communities that are slowly being
88 % in SouthAsia, 59% SHAsia and 49%in FRsia. This mauginalised and sidelined, becoming breeding ground for
indicates that the vast majority of such people earn wageslivision and fragmentation of our communitiéarious forms
that are just above the $1 a day poverty line. of religious fundamentalism often related to the negation of
Besides this, poverty iAsia remains a lgely rural ethnic and fundamental human liberties and rights by both
phenomenon ( Rosegrant and Hazell 2000). Of the vgorld’ the global forces and national governments are gingr
1.2 billion poor people, three quarters totaling 900 million Violence of the People is justified as a response to both Global
live in rural areas (WD 2001), the vast majority of them in and NationaViolence. Often such volatile situations bring
Asia. The rural poor irAsia depend on agriculture as small misery and stiérings to millions of people in the Region.
cultivators, tenants, or workers on antfafms. By and lage, Furthermore, there is a growing sense of insecurity when
they own no assets, are trapped in debt, and lack access tahnic and religious communities becomegéds for each
technology and credit. Compared to their urban counterpartsothers anger and revenge.
rural households are usuallydar, with illiterate or barely The prevalence of Greed in amanised manner within
literate headsThey have limited access to social services the systems that promote various forms of neo-liberalism
(like education, health care, family planning, adequate shelterbased trade and capital liberalisation has created inequalities
safe drinking waterstandard toilets and sanitary facilities and institutionalised injustices in the economic, political,
and electricity), which is exacerbated by their lack of ethnic and religious sphere§his leads to feelings of
information about available servicdheir low social status  oppression or hopelessness, hatred, prejudice, and desire for
further disenfranchises them politically and makes them avengeance, resulting in violendée lack of good governance
highly vulnerable group (ADB 2001). and social structures that deafeetively with political,
Poverty not only emges in rural areas but also in urban economic and social inequalities in our society has resulted
areas. Rapid urbanization has been an unmistakable hallmarik a culture of intolerance where people lack respect and
of the 20" century and this is particularly true for tieian understanding of each other and there is domination of one
region. In 1960, roughly one in five people lived in urban race, caste over the othéfistorical grievances have also
areas; by 1980, the ratio was one in fdoday with 37% of caused individual violence, violence of the people, and
Asia’s 3.7billion people staying in urban areas, the ratio isviolence of the fite. Declining religious values and increasing

one in three. religious fundamentalism have also brought about clashes and
AmongAsia’s 1.35 billion urban population are its urban conflicts.
poortypically defined as people living in informal and A new social scenario is engmg before our very eyes.

“squatter” settlements in urban and urbanizing areas andVe see the gradual erosion of the agricultural base of our
whose income falls below the poverty threshold set by theeconomies, the displacement of millions of people internally
government (Ngolaban 1999)hey depend on the informal  and externallythe situation of millions of migrant workers
economy for their livelihood, live in miserable housing who have to leave their homes and families to work as contract
conditions, are constantly threatened with eviction for illegal labour with little security and under deplorable conditions.
occupancyand have little or no access to basic services likeThere is the gradual and blatant increase in thiéckify of
running watersanitation facilities, schools or health clinics. women, girls and boys and the feminisation of poverty
Lack of income is a major constraint facing urban poor accompanied by violence on wom&he rapid deterioration
households. In the poor countrieg\sfa, dwindling capacity  of ecology and environment is tpaly due to the pace of
of the formal sector to generate employment means that onlyinethical and unsustainable development resulting in the
low-paying informal sector jobs are available to the greatindiscriminate destruction of natural resources and the
majority of urban poor residents( Karaos 198¢gordingly, environment.
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Toward a Moral Economic Life results in the production of goods and services” (No. 347).
truly competitive market, continues the text, “is diecve
In the OldTestament, riches are seen as a blessing fronihstrument for obtaining important objectives of justice.”
God.Abundance is not seen as a problem in itself, but there ~ Nevertheless, the Compendium adds that the ends of
is strong condemnation for the misuse of material goods —the common good and human development must also be taken
fraud, usuryinjustice — especially when it is the poor who into account in a free market, and not just the profit motive.
suffer these abuses. There are important human needs and goods that cannot be
The other side of the coin, poveriyseen as part of the bought and sold in the marketplace. Regarding the role of the
human condition. In this context the Glestament calls upon ~ state in regulating the market the Compendium invokes the
people to recognize their poverty before God. He, in turn, isapplication of two principles: solidarity and subsidiarity
portrayed as answering the cries of the pabo will receive ~ Solidarity is to stimulate actions to defend the weak and
their reward through a new David. “Poverty takes on the statugisadvantages; subsidiarity is to guarantee that the sstate’
of a moral value when it becomes an attitude of humblgntervention will not become overly invasive. Over several
availability and openness to God, of trust in him” (No. 324). numbers the Compendium insists that the state must not
In the NewTestament, Jesus calls for a conversion ofinterfere too much in the workings of the econpthgreby
hearts and to be attentive to the needs of oti\axking for unduly restricting the liberties of individuals and businesses.
justice and helping the poor is one way of building the On the other hand, it also defends the legitimate role of taxes
Kingdom of God. and public spending, which play an important role, especially
In general, the Bible considers economic activity as parin protecting the weaK.herefore, paying taxes is “part of the
of the vocation in which mankind is called upon to administerduty of solidarity” (No. 355), but the state has the
the gifts received from Godhe parable of the talents also corresponding obligation to ensure that taxes are “reasonable
teaches that “what has been received should be used proper@nd fair” and that public resources are administered with

preserved and increased” (No. 326). “precision and integrity
Sharing riches Global dimension
Material goods, even when they are the legitimate “Globalization gives rise to new hopes while at the same

property of someone, retain their universal destinationtime it poses troubling questions” (No. 362he
“Riches fulfill their function of service to man when they are Compendium recognizes that globalization has opened up
destined to produce benefits for others and for society” (Nomany opportunities, but expresses concern over the
329). inequalities between advanced economies and developing
This nexus between morality and economic life is acountries. Citing John Paul Il the text calls for a “globalization
constant in Church doctrine. “Just as in the area of moralityn solidarity” to deal with this problem.
one must take the reasons and requirements of the economy A more equitable system of international commerce, and
into account, so too in the area of the economy one must ke strong defense of human rights are among the reforms called
open to the demands of morality” (No. 331). for by the Compendium. Respecting cultural and religious
The Compendium suggests that morality and economidifferences and ensuring a greater solidarity between
principles do have some points in common. For examplegenerations are other points dealt with.
producing goods in anfefient manner can be seen as a moral Regarding financial markets, the text acknowledges their
duty, in the sense that not to do so would be a waste opositive role in facilitating economic growth andgerscale
resources. But the production of wealth also needs a morahvestments. Howevgthere is a risk that the financial sector
orientation, in order to ensure that economic growth iswill lose sight of serving human development and will become
distributed equitably and is guided by principles such as justicéan end unto itself.”And faced with the severe problems
and charity caused by financial instabilityhere is also a need to make
Economic activity carried out in this way becomes anthese markets more stable.
opportunity to practice solidarity and to build a more equitable Globalization also requires greater cooperation by states
society and a more humane woflitie Church also considers to coordinate the econonmgiven that individual governments
that terms such as development cannot be seen merely in ane often no longer able to exercisteetive guidanceThe
economic dimension, as just accumulating godds.  Compendium calls for the creation of “adequate afedttfe
exclusive concentration on the material aspect risks fallingolitical and juridical instruments” (No. 371) that will ensure
into the error of consumerism and is not the way to achievéthe common good of the human family

authentic happiness Renewing its call for solidarityone of the concluding
numbers observes that achieving this will also bring benefits
Serving people for richer countries, where the abundance of material goods

is often accompanied by “A sense of alienation and loss of
On the matter of the free market in general thetheir own humanity” (No. 374). Let us remember the economy
Compendium explains that it “is an institution of social
importance because of its capacity to guarantétafe con’t on page 17>
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Compendium And Social-Political Reality Of Asia

Dr Francis Loh
School of Sciences, University Sains
Penang, Malaysia

Table 1 presents the Catholic population of Alse&an
countries in absolute numbers as well as a percentage of total
population. Except in the Philippines, where Catholics
account for 81% of total, Catholics form a minority in all
other countries of\sia. They range from 3-9% in Brunei,
Singapore, Malaysia, IndonesMigtnam, Sri Lanka and S
Korea, and 1.5 % and lesslihailand, Cambodia, Myanmar
Laos, Japan, Chindaiwan and India.

Table 2 (last line) indicates that there are almost 123
million Catholics throughousia which is of course the most
populous of all the continents. Due to thgépopulation of
Catholics in Philippines, SoutheAsia emeges as the region
of Asia with the highest concentration of Catholics. Howgever
these 123 million account for only 3.15% of the erAs&n
population and 12% of Catholics throughout the world.

It is a fact that when Christianity was first propagated

among the people éKia especially those who were believers
of another major religious tradition cum civilization (contra
people who were practising ‘little’ nativistic traditions), only
limited headway was gained. In fact, it often resulted in
conflict, suspicion, and sometimes persecution, of converts.
For these and other reasons, Christians remain a minority

among majorities of Muslims, Hindus, Buddhistapists,

Table 1: Satistics by Country by Catholic Population

Country

Philippines
South Korea
Sri Lanka
Vietnam*!
Brunei
Singapore
Malaysia
Indonesia
India
Taiwan
Myanmar
Laos
Thailand
Japan
Cambodia
China?

Population

85,930,000
49,409,000
20,204,000

347,000
4,185,000
24,740,000
204,229,000
1,098,096,000
22,158,000
58,304,000
6,524,000
63,922,000
127,851,000
12,571,000
1,397,673,000

Catholics

69,630,000
4,377,000
1,364,000
5,530,055

21,000
162,000
784,000

6,439,000
17,005,000
303,000
603,000

39,000
292,000
509,000

21,000

2,964,000

Percent

81.03
8.86
6.75
6.62
6.05
3.87
3.17
3.15
1.55
1.37
1.03
0.60
0.46
0.40
0.17
0.02

age (%)

Note: The table above is generated with the most recent data available for each diocese.
Dioceses with incomplete data may be excluded which will lower the totals for its Country.

Source: http://www.catholic-hierarchy.org/country/scl1.html
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Table 2: Roman Catholicism in  Asia

Region Total Population  Catholics % Catholic of Catholic total
Central Asia 92,019,166 198,986 0.216 0.02

East Asia 1,527,960,261 13,830,831 0.905 1.357
Middle East 274,775,527 2,035,133 0.741 0.2

South Asia 1,437,326,682 20,107,050 1.399 1.973
Southeast Asia 571,337,070 86,789,279 15.191 8.518

Total 3,903,418,706 122,961,279 3.15 12.069

1 Source: http://en.wikipedia.org/wiki/Roman_Catholicism_by country
2 There is a mistake in calculation in original source.

Shintoists, etc, iAsia today It is axiomatic that the interests population (a proxy for health and nutrition); the adult literacy
and rights of minorities are always better protected underate and ratio of the population in primasgcondary and
democratic rather than authoritarian rélecordingly; itisin  tertiary education; and GDP per capita. In general, there has
the interest of Catholics to struggle for democratic rule. It isoccurred more rapid human developmenAsia than in
equally pertinent that intdaith dialogues be conducted as Africa, the Middle-East or LatiAmerica. Indeed, the East
theAsian churches have been doing dedént levels, though Asian economies of South Kor&aiwan, Hong Konhg and

perhaps, more is required. Singapore have been characterized as ‘miracle economies’.
Much progress has also occurred in Malay3iaailand
Human Development Philippines and Indonesia (at least until the 1997-98 regional

financial crisis), and more recently in China and India too.
Table 3 presents socio-economic data related to human  In fact, Table 3 also highlights that there exists wide
development isia. The human development index (HDI) disparitieswithin the egion Within ASEAN 10, Brunei,
among others is derived from the life expectancy of theSingapore, MalaysiaThailand and Philippines have

I : : I
I Table 3: Human Development Indicators forEastAsia 14 I
I I
I Countries HDI HDI Life Expectancy Education ~ GDP per capita Per capita healthexp
| |
| Rank at Birth Index (PPP US$) (PPP USH)
I I
| 2002 2002 2002 2001 |
| |
| Singapore 25  0.902 78.0 0.91 24,040 993 |
| Brunei 33 0.867 76.2 0.87 19,210 638 |
| Malaysia 59  0.793 73.0 0.83 9,120 345 |
| Thailand 76  0.768 69.1 0.86 7,010 254 |
| Philippines 83 0.753 69.8 0.89 4,170 169 |
| Indonesia 111 0.692 66.6 0.80 3,230 77 |
| Viet Nam 112 0.691 69.0 0.82 2,300 134 |
| Cambodia 130 0.568 57.4 0.66 2,060 184 I
| Myanmar 132 0.551 57.2 0.73 1,027 26 |
| Lao PDR 135 0.534 54.3 0.64 1,720 51 |
| Japan 9 0.938 81.5 0.94 26,940 2,131 I
| South Korea 28 0.888 75.4 0.97 16,950 948 I
I China 94  0.745 70.9 0.83 4,580 224 I
:Source: Human Development Repdr2003 and 2004 :
L---------------------------------------‘
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performed better while Laos, Cambodia and Myanmammanufacturing sectors, but into the financial sectors as well.
continue to lag behind. In between we hatietnam and Enter portfolio capital into the money markets and hedge funds
Indonesia. If we include Japan, S Korea and China, théhto the stock exchanges. Deregulation meant the further
disparities are more stark. Compare for instance the GDP pégmoval of protective barriers for local companies while
capita for Japan, S Korea, Singapore and Brunei to those f@rivatisation meant, not only the handing over of commercial
the rest, especially Cambodia, Laos, Myanimatonesiaand ~and industrial ventures but often, public utilities as well, to
Vietnam.The richer nations not only of theest, but ofAsia  the private sectoConsequentywe have also seen a hike in
itself, have a responsibility to help the poorer countries.  the prices of essential services like, public transport,
Table 4, in fact, emphasizes that there are also serioectricity telecommunication, and even health and water
disparities between the rich and powithin the Asian  they get privatised.
countries The Gini Index which is used to measure such ~ Hence whereas during the 1970s and early 1980s the
disparities are especially high in Singapoféailand,  public sector played the major role in the econdraginning
Malaysia and ChinaThe Index is lowest in Japan while from the 1990s, the engine of growth was the private sector
countries like Indonesia/ietnam, Korea andlaiwan fall in ~ linked to the global market economlyDP policies did
between. By comparing columns I, Il and 11l we further notestimulate economic growth and the creation of the ‘new rich’
that the disparities have further widened within some ten year&nd the ‘new middle classes’. But they have also contributed
The trend in China is particularly disturbing. But the rich- towards the creation of the widening disparities between the
poor divide in Singapore, Malaysia, Philippines, South Koreanew rich’and the ‘new podyseen most starkly in the case
andTaiwan is also getting serious. Note that these are amor®@f China.
the so-called ‘miracle economies’. In other words, while a  Itis my belief that heath services, primary and secondary
country improves economicallyhe poorrich divide can  education, water and electricity supplycal transport and
worsen due to unequal distribution of the economic growth housing for the poor should always be under the purview of
Why has this rich-poor divide occurred? | attribute thisthe public sectonot the private sectdn the cases of othere
growing divide to the very same reasons for the economifon-essential services like the airlines, media, university
growth that has occurred. Essentially this is the integratiogducation, should these be privatized, it is necessary to
of theseAsian economies into the global economy which isestablish independent regulatory bodies 9 as in the UK and
driven by neo-liberal market principles. Specificailyefers ~ the US) to protect the interests of the consumer citi2gast
to the increasing adoption of economic liberalization,from the government representatives, independent
deregulation and privatization (LDP) policies beginning fromprofessionals who are experts in the services provided, and
the late 1980s until todato facilitate the role of the private consumer a@anizations should also sit in these regulatory
sector in the economyet it was the developmentalist state bodies.They should be involved in assessing whether the
and the expansion of the public sector economy which habliikes in rates are justified or not, whether the directors of the
underscored economic development policies andoncessions should be given suchéssalaries and generous

achievements in the 1960s and 1970s. benefits or not, and also to ensure that the delivery of these
This neo-liberalism was first promoted by Presidentservices are of a minimum standard.
Reagan in the US and Prime Minister iaretThatcher in Put another wayl am calling for the restoration of the

UK in the early 1980s. Neo-liberlaism was further promoteddevelopmental state which has been shunted aside following
by theWorld Bank, the International Monetary Fund, Alséian ~ the 1997-98 financial crisis, due to allegations of
Development Bank, and more recently theWorld Trade =~ mismanagement, corruption and ifiefencies. Church
Organisation, to other parts of the world, includisja. In  teachings are very clear on this option for the poor within a
order to receive foreign aid and to attract foreign investorshation, and within the family of nations. | believe that a
developing countries were pushed to adopt bDities.The proposal such as this to reconstitute the developmental state
amgument was that state intervention creation distortions ofiS a ‘develomental-regulatory state’ is in line with church
the market, besides contributing to ifiefencies and  teachings.
corruption.There is evidence of the latter In this regard | refer tdable 5 which shows that public

In the case of the Philippines, Corazauino was forced  spending on education, but especially on health (as a
to conduct ‘structural adjustment’ of its economy when shebercentage of the GDP) is still very loBy contrast, military
tried to rehabilitate the economy after she had replaced Marc@xpenditure in mangsian countries are higher than for health.
in the late 1980s. Otherwise, new aid was not forthcomingHealth spendings should be increased, instead of privatized.
In Malaysia, Singapore, China, and many other paAsiaf And funds for health could be re-channeled from military
the leaders themselves pursued LDP policies to stimulate trgpendings. Maybe it is time that those of us concerned about
economy Following the 1997-98 financial crisis, these LDP justice and peace should monitor closely how public
policies were imposed upon Indonedihailand and S Korea €xpenditure is distributed and propose to and pressure the
before resuce funds were made availafdelay mostAsian ~ authorities to reorder their priorities. Indeed, if government
countries have adopted these LDP policies to a greater or lesgggrformance is monitored closgiyuch of the corruption that
extent. occurs might be curbed, and re-channeled to the needy

Consequentlythere occurred greater ease of entry of
foreign investors not only into the commodities and
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Table 4: Three Periods of Gini Index in the Selected

Countries
Singapore
Malaysia
Thailand
Philippines
Indonesia
Viet Nam
Japan
South Korea
China
Taiwan
Mean

48.4 (1989y)
46.2 (1992¢)
42.9 (1994c)
31.7 (1993c)
35.7 (1993c)
27.8 (1992y)
31.6 (1993c)
23.0 (1990y)
31.6 (1993y)
35.4

I
42.5 (1998y)
49.2 (1997y)
41.4 (1998c)
46.2 (1997c¢)
36.5 (1996y)
36.1 (1998c)
28.4 (1997y)
31.6 (1998y)
40.3 (1998y)
32.4 (1998y)
385

I
48.0 (2000y)

43.2 (2000c)
46.1 (2000c)
34.3 (2002¢)
35.0 (2002c)
28.4 (2002y)
35.8 (2000y)
45.0 (2000c)
32.6 (2000y)
38.7

Asia Countries

Notes: Figures in the parentheses indicate year of survey;
¢ indicates that the inequality measures refer to a distribution of consumption expenditures;
y indicates that the inequality measures refer to a distribution of incomes;

‘Mean’ indicates the arithmetic mean for the countries whose data are available for the 3 periods.

Source: Extracted from Socio-Economic Disparity in the APEC Region 2006.

Table 5: Priorities in Public S pending in the Selected Asia Countries

Countries Public Expenditure Public Expenditure Milit ary Expenditure

on Education on Health

(% of GDP) (% on GDP) (% of GDP)

1999-20013 2001 2002

Singapore - 1.3 5.2
Brunei - 2.5 7.0
Malaysia 7.9 2.0 2.4
Thailand 5.0 2.1 1.4
Philippines 3.2 15 1.0
Indonesia 1.3 0.6 1.2
Viet Nam - 15 7.9
Cambodia 2.0 1.7 2.7
Myanmar 1.3 0.4 3.4°
Lao PDR 3.2 1.7 -
Japan 3.6 6.2 1.0
South Korea 3.6 2.6 2.7
China 2.3% 2.0 2.7
India 4.1 0.9 2.3
Sri Lanka 1.3 1.8 3.1

Source: Human Development Report 2004

3 Data refer to the most recent year available during the period specified.
4In year 1990

5 lbid

& lbid
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change in Southeast and EAsia either As mentioned
earlier the most significant political changes in the
As a result of rapid growth ifssia prior to the 1997-98  Philippines had occurred in 1986, while Tdrailand, it was
financial crisis, mosAsian societies were transformed the Black May 1992 incider reformasimovement erupted
resulting in the consolidation of the new middle-classes in mid-1998 in Malaysia. Howevgehad it not been for the
Initially, the trend was towards centralisation andsacking and incarceration Ahwar lbrahim, theeformasi
concentration of executive powe@olitical liberalization had movement (which was led by middle-class Malays) might
not accompanied economic liberalization. Researchers whoot have occurred. It was only in Indonesia and South Korea,
studied the countries of the region described the Southeasthere popular dissent had been brewing and the legitimacy
Asian states as ‘corporate-paternalist’, ‘neo-patrimonial’,of the regime(s) fast eroding during the 1990s that the
‘quasi-democratic’, etc, most commonly as authoritarianfinancial crisis resulted in regime changée structural
‘developmentalist’ states. Leaders like Mahathir Mohamadadjustment packages forced upon Indonesia (and Korea) in
and Lee KuaiYew further claimed these Asian democracies order to be eligible for IMF rescue funds, which required
that emphasized communitarian, instead of individual rightsthat the state authorities cut back on social spending, on jobs,
in line with traditional ‘Asian values’ and on subsidies further fueled these revaitel while it
To understand this impasse to democratisation, Southeabtought untold hardships to mattye 1997-98 financial crisis
Asianists directed their attention to the new middle-classvas nonetheless a salutary development. For in Indonesia
which had been spawned by rapid development But th@ndThailand, at least, they have encouraged developments
debates over the politics of this new and the older middletowards procedural democracies. Below we survey briefly
classes produced no consensus. In Philippines they had playddelopmetns in Indonesihailand and Malaysia.
an important role in ‘people powend the fall of Marcos in
February 1986. Iifhailand they had rolled back the military Indonesia:
in Thailand beginning from the 1980s, culminating in the
Black May 1992 events in Bangkok. Howevalthough Notwithstanding the limited rehabilitation of the
authoritarian regimes were displaced, nonetheless, newconomycontinued ethnic strife and instabilitlemocratic
powerful elites still dominated the people in these twoprocedures have been put on track including:

Democracy — Pocedural and Paticipatory

countries. Democratisation remained still-born - Clear reduction of the influence of the military in the
In Indonesia, some gued that the struggle for DPR and MPR;
constitutionalismr{egara hukumand public accountability - Creation of electeDewan Perwakilan Daeraghouses

was led by the new middle-class (Lev). But others like Crouchof representation at the district level) @atlan Perwakilan
(1993) and Uhlin (1997 were less sanguine. In SingaporeDesa(at the village level).

there was greater agreement that the middle-class was less - Holding the president accountable via an annual
politically inclined, and deferred to the state authorities. Butaccountability speech and the establishment of direct
Chua (1997) gued that there was engérg criticism in  presidential elections in 2005

cultural activities In Malaysia, Ishak Shari and Jan(n984), - Creation of aMahkamah KonstitutsjConstituional
argued that the middle-class wasgdaly responsible for Court), tasked with legal review and mediating and ruling
heightening communal tensions, rather than promotingover legal disputes among state bodies.

democratization, as they competed with each other for - Abolition of the department of information, the
education, employment, promotion and businessgovernmens erstwhile propaganda machine and guarantees
opportunities. for a free media

Loh (2002) has focused attention on ‘developmentalism’, Thailand:
a new political culture which valorises consumerist habits In spite of the 1997-98 crisis, the Constitutional Drafting
dependent on rapid growth, in turn dependent on pOIitiCaIAssemny (CDA) continued Witr’1 its task of introducing a
stability, which many Malaysians believe only the Barisan new draft Constitution which was subsequently passed in
Nasional ruling coalition can guarantee. He claimed tha‘iate 1997The major changes proposed were as follows:
developmentalism had captured the minds of Malaysians, H.ouse of Representatives to consist of 400 MPs f}om

gz\r/tggIar:?e/zrgrt]aelirsnrlr?drl1eo-td:tshsﬁiEizrrnL?Eéltlt "Ztsrg(sj ?i';?;ugetﬁfsingle-member constituencies plus another 100 from party
P ' P Sist. This incorporates a mix of first-past-the-post and

dIscollrirzﬁrﬂ::rm&gaggutheaﬂsian experiences showed proportional representation arrangments.
y P - Cabinet ministers must relinquish their seats in

:szjltthlﬁ reergiﬁinccﬁaz;;haenzjnédedrlri;gIr:jiss d;dIr:)Ongfsvzssamyparliament (cabinet ministers could be MPs in the past)
o MP h I niversi r N
acknowledged that the push towards democratization had S must have at least a university degree (No

come from the middle-class, not the lower class, the evidencre?inimum education standards were required in the past)
' ' - A directly elected 200-member Senate (senators

suggested that the middle-class was divided and its polltlcavlvere appointed before) wherein senators are not allowed to

perspective fragmented. S be connected to political parties
In fact, contrary to popular opinion, it does not appear Elections controlled and supervised by an Election

that the financial crisis was the triggering moment for regime
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Commission (elections were controlled by Interior Ministry as well as via gerrymandering and perennial amendment of
before) electoral laws, electoral victories for the ruling regimes in

- Guarantee of Press freedom (courts could orderMalaysia and Singapore have been guaranteed time and time
media closure before) with selfregulation encouraged again. (Thaksirs abuse of power when he was in power is
via the establishment of a media council also apropos)

- Elected local government In fact, despite adherence to electoralism, coercive laws,

Under the auspices of these new arrangments of théncluding detention without trial, are still in place and have
1997 Constitution, a civilian prime ministeamelyThaksin been resorted to in Malaysia, as recently as 2001.
Shinawatra came to power in 2001, and again in 2005. It is equally significant that even when changes of
However as is well known, there occurred much abuse of government occur as a result of elections, as is the case in the
power and corruption among his ministers, a well as Philippines, and more recently Timailand and Indonesia as
mismanagement of the problems of Muslims in southernwell, they do so without resulting in regime change, in the
Thailand. Consequentlin mid-2006, the military staged a  sense of a significant shift in socio-economic policies or the

coup against him promotion of new kind of participatory democradgstead,
_ elections have often resulted in the domestication of popular
Malaysia: demands for more meaningful political and socio-economic

In Malaysia, a new sort of democratic politics involving reforms (Anderson 1998: 285

NGOs and other civil society ganizations — fighting for  Participatory Democracy - the role of NGOs and Social
womens, environmental, housing, health, water povemens

privatization, clean elections, erged in the wake of the

1997-98 financial crisis and a split in the ruling coalition. We have to look more carefully at the situation to
The political ferment that occurred was exceptional in thatunderstand how we might be able to promote democratization
it saw for the first time perhaps a genuine crack in the edificePeyond the electoral process. In fact, the dominant discourses
of Malay hegemonysymbolised by the dominant political and/or the dicial narratives of the Southedstian authorities
presence of UMNO in Malaysian politicBhat said, in the  relating the state to civil society and to the question of
1999 geneal election which followed, UMNO and its BN development have being challenged more and more, perhaps
partners retained control at the federal level although it lostoblivious to most.

some ground at the state levélas, in the follow-up 2004 Here, | refer to the existence of a radical fraction of the
elections, all the davances by the opposition were reverse@iew middle-class, and the new social movements, religious
when the BN swept home to a clear victory organizations and NGOs that they lead, or even thes\#s/’

public intellectualsThrough their interruption of the dominant
and oficial discourses, these groups, particularly the NGOs,
have been able to conscientise and empower the people,
| like to make three major observations from the above although this does not automatically translate into electoral
review First, it is evident that a power shift has occurred in gain. Indeed, the NGOdiscourses and practices argé&ly
the three countrie¥hais, Indonesians and even Malaysians extra-electoral.
have been emboldened to reclaim their rightere is an Apart from defending the rights of the discriminated and
upsuge of participatory democracy maiginalized groups like women, workers, landless peasants,
Second, the new constitutions promulgated in Indonesiaindigenous peoples and other minorities, urban squatters, etc,
potentially enshrine civil and political rights and the rule of they have also advocated for the rule of B@manding greater
law as never before (although the cas€éhafiland suggests  transparency and accountabilithey have further opposed
that this can be overturned). By providing for multi-party the orthodoxies of economic liberalization and the related
systems and regular elections, checks and balances girivatization of social servicestilsothers have redefined
executive power via strengthening the legislative and judicialthe arts, created alternative media, and demanded that
branches of government, sharing power with regional andhistorical sites be restored rather than pulled down to make
local governments, and introducing accountability way for ofice blocks and shopping complexes..Put simply
procedures and transparency requirements, power ought nahey were not simply interested in a share of development
to be centralized in the hands of particular individuals or and some private space to conduct their activifibey were
groups as in the pasthese are major moves towards rejecting the economic and cultural orthodoxies and calling
democracy and must be safeguarded. for the creation of an autonomous public sphere too. | believe
Third, as the review of the Malaysian situation shows, that support for this form of participatory democracy which
however resort to electoralism, or more generally a turn to reopens the space for alternative ideas and debate is extremely
procedural democracy per se, is fraught with frustration. important.
In Malaysia (and Singapore), where electoralism have
been practiced uninterruptedlghanges of national Conclusion
government have never occurred.
Via the use of the ‘3-Mgtontrol over the mass media, .
use of the governmestimachine, and access to much money) be belittlied. Nonetheless,

Procedural Democracy and Domestication

Procedural democracy and electoralism, should not
it must be stressed that the
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struggle for democracy necessitates the engagement of ~ Another aspect of re-packaging is the increasing
citizens on a multiplicity of terrains. It is in the extra- regulation of religious &irs by the state and para-state
electoral sites that a major contestation betweenficgbf  religious authorities, especially in Malaysia and Singapore,
narratives and counte@arratives often takes place. but increasingly in Indonesia as well. Ostensibly to prevent
National ideologies andfifial narratives have been interreligious conflict, in fact, curbs and controls are
and are still being re-packaged in the post-crisis period.introduced to re-establish religious orthodoxies especially
For example, an ideology of state-led nationalism has beersincne political Islam déérs a comprehensive counter
fore-groundedThere has also been the discourse of discourse to the global capitalist discourse, as well as to
developmentalism, which infett is the cultural corollary  the disjointed state-led nationalist cum developmentalist
to the developmental state of the 1980s and early 1990s0fficial narratives
It continues to be promoted by the ruling elites in orderto ~ Taking after 8uart Hall (1986) we might say that this
legitimize the reach of the state into the economy and civilencounter between thefiofal narrative and the NGOs’
society in the name of preserving stability for counter narratives, depending on the particular situation,
developmenfThose critics advocating democratic reforms renders the cultural sphere ‘disjointed and episodic’,
and alternative development strategies are often depictedfragmentary and contradictory’, in other words, much
as colluding or being manipulated by the ‘western vestedcontested. Participatory democracy and the deepening of
interests’. In this mannga self-reproducing mechanism democracy remains angent project.The counter
of valorizing developmentalism has kicked in as an narratives and alternative discourses of radical NGOs, the
everyday discourse among agarsection of the rising new social movements, of religious radicals and public
middle-classes and even working class. intellectuals, extend the terrain of the democratic struggle.
The fight for this space needs the support of all.

|
con’t from page 1>

move forward towards with joyful confidence to

proclaim the salvific plans of God for the world.

It is this experiential encounter with God that has

enabled us to link our Inner Spirituality with the

Community of the Church. Our preparation for

the Asian Conference and our times together in

prayer and listening to God and one another has

enabled us to rediscover the deeper meaning of a

Communion of Communities of the Churches in

Asia. Coming from diverse and complex realities

in our nations was no hindrance to fostering a

deeper union among ourselves based on the

profound respect for persons amidst their grief and

anguish.While recognising the depth of the

contribution of the Compendium for all GedPeople, we  sexual moralityliturgical doctrines, canonical stipulations

also came to the awareness that we ourselves need to b proclaim with a new ardour the Social Doctrine of the

evangelised and transformed within as persons and as @hurch.This is what is going to bring about a new vitality

community of the disciples of Jesushigia. The oneness  and enthusiasm to make the Good News an experienced

of mind and heart seems to be a prerequisite for oureality for all the peoples @sia.

immense task of bringing the name of the God of Loveto  We will also be including in our next two issues some

the whole of humanityrhe Social Doctrine thusfef's us  of the reflections and insights that were shared by the

the vision of God for humanity and the instrument to bring participants after the conclusion of thgian Conference.

about the transformation of the disordered world by ourwe also hope to continue this dialogue with our Bishops’

very lives and being as the followers of JesuAsia. ConferencesAssociation of Major Religious Superiors
Our way of telling the story of the God of Love, it and Lay Movements and @anisations to continue this

became very evidentWe need a new vision and a new journey that we began in SamphraTmailand.

light to understanding the works of the forces of darkness

in the world. It is the Church as a whole that has to be this Br. Anthony Rogers, FSC

new light and a light enables all in the Church to

complement the its @€ial teachings on marriage and
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The Asian Conference And Presentation Of The
Compendium Of The Social Doctrine Of The Church

The Church irAsia
had the unique
experience when 155
Cardinals,Archbishops
and Bishops, Clayy,
Religious and Laity
gathered for thésian
Conference on the
Compendium of the
Social Doctrine of the
Church.They came from
the Holy See, Mexico,
Mongolia, Macau,
Korea, Japan, Hong
Kong, Taiwan, India, Sri
Lanka, Bangladesh,
Myanmar Cambodia,
Malaysia, Indonesia,
Singapore, Vietnam,
Philippines and hailand.
In attendance were
Archbishops/Bishops of

variousArchdioceses/Dioceses, members of the national humanity Archbishop. Salvatore Pennacchimostolic
Justice and Peace Commissions and Human Developmen,ncio to the Kingdom dFhailand brought to the Conference
offices, FABC, Religious and Lay people from various s encouraging greetings and blessing of the Holy Father
organisations including representatives from the CathollcpOpe Benedict XVI.

Business group dfhailand. _ _ In his KeynoteAddress on the values and meanings of
TheAsian Conference on the Compendium of the Sociali, o Compendium, Cardinal Renato Refle Martino

Doctrine of the Church was held from 25th — 2Jémuary  president of the Pontifical Councils for Justice and Peace and

2007 at the Baan PWaan Pastoralraining Centre of the ¢ the pastoral Care of Migrants and ltinerants, stated that

Archdiocese of Bangkok, Samphran. It wegamised by the  the social doctrine of the Church is at the heart of the Clsurch’
Pontifical Council for Justice and Peace in coordination W'thmission.The path to an integral humanism is based on the

the Federation oAsian Bishops'Conferences &BC)  four principles: the centrality of the human person, the
through its Ofice for Human Development (OHD), and in  common good, Subsidiarity and solidariBased on this
collaboration with the Catholic Bishops’ Conference of nosnective he outlined three guidelines that will direct the
Thailand (CBCT) assisted by the Justice and Peac&pyistian witness iAsia. These included the Churehivork
Commission (JPC). i i in the promotion of peace and defence of human rights, the
The theme of the first day was Conversion to a Newjght 1o development and the importance of a balanced
Evangelisation. His Eminence Cardinal Michael Michai relationship with natureThe Compendium which is a
Kitbunchu welcomed all in the name of the Catholic Bishops’ “comprehensive presentation” of the entire social teaching

Conference oT hailand and reminded thegent task of the ¢ the Church is profoundly linked to the first encyclical of
Catholic Church to become a moréeetive instrument for — pone Benedict XVI, which proclaims charity as the very
promoting the values of justice, solidarity and peace in theagsence of GodWith these sentiments in mind tAsian

world. Representingirchbishop Orlando Quevedo, the conference began its steps to discern the paths for a
Chairman of the Gice for Human Development of the ilisation of love inAsia.

FABC, Abp. Charles Bo recalled the intimate links between Fr. Felix Wilfred. Head of the Christiant&dies of the
the Church inAsia and the Universal Church and the ypjversity of Madras, India reflected on the implications of
commitment to live more faithfully the Gospel message in Compendium forsia. He identified the need fdrsian
the context of the changing situationsAsia. The  pations to be open to Inteultural and Intereligious

Compendium is indeed timely for the CatholicsAsia to nderstanding and for Christians to make a critical analysis
live anew their faith, enlighten their hope and make charity ot modernity This is possible with the creation of a vibrant

their path so as to make the love of God known to the wholg;i| society promoting justice and peace through harmony
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and reconciliation. He also indicated the inhibiting factorsAmhony Rogers, the Executive Secretary of t(NBE-OHD
especially the gap between teachings and praxis in the oo centrated on the Compendium and Pastoral Prospects in
going search for truth and employ human reagba.path to  agja and thavay ForwardTo be able to address the multi-
the future will be determined by identifying the elements of &gy .eteq challenges facirgian nations, there is the need to
democracy that can ensure the voices to be heasiwill o cyhgcious of the ecological aspects of life toBagave
lead to a greater involvement and engagement of the laity ifj¢e {g4ay has to be in harmony with nature and also to be
the formulation of public policies isian countriesThere  gp6 6 draw from its beauty and diversity the very meanings
is also the need to be aware of the demands of the state apl,  jife. a deeper understanding of the Compendium in the
the call to be propheticlhis seems possible with a deep pearts opsians is also an invitation to return to the “poorest”
immersion into thésian life and history -~~~ in Asia in order to transform their grief and anguish into joy
With the commitment to build a Civilisation of Love, anq hopeThe greatest challenge is to bring about a new
the next session, attempted to link the principles andy oty in charity that is to be witnessed by allin the Church,
perspectives drawn from the Compendium to the socialy,, 1oying from fragmentation and compartmentalisation to

economic and political realities ifsia, including issues genuine unity of hearts and minds, guided by the Social
related to the family and mediBhe insights and reflections 5 J.trine of the ChurchThe FABC. thus. in its task of

of Dr. Lisa Leung from Hong Kong, DFrancis Loh from formulating all its plans for the future will bear in mind the

Malaysia, MrAllwyn Femandes from India and MEhristian  incinles and guidelines that have been drawn from the
Esguerra from the Philippines gave a detailed analysis of th%ompendium.

dramatic and revolutionary changes that are taking place in
almost every facet dfsian life today|t is in this context that

the Compendium is timely for all Catholics, especially the experience of communion and ecclesial friendsHis has
laity in the development of a moral economic life, a vibrant , ,itured the common commitment to the value agenry
democracy and attending to the barrage and onslaught on thg o, angelisation of the social realities tadsie also thanked

family and the impact of the media in new and creative waysy| thqse who had contributed to the success of this great event
The participants had the opportunity to listen to the ¢ iha church imsia.

realities that are currently experienced by the Catholic Church 44 raminded that the “Compendium engages everyone
in the 16Asian countries that were present at the Conference. Bishops, priests, religious and laity — to be evangelizers of

These interventions by the Presidents of the Episcopal,, gqcial realityNo one is to be excluded”. He thutirafied

Conference;s or their representatives. related their pastor%{nd emphasised the exigency to cultivate a very strong and
responses in thegent task of democratic reform, promotion g, pstantial spirituality of the laity by making it an instrument

ofintegral human development and pedéere was no doubt ¢ tormation and education to prepare the people of God to
that Catholics although small in numbers, sensed the;aqq justice and peace in the world.

emegence of a new hope amidst this troubled worteeir In the light of this he traced the following pastoral
reflections focussed on the realities in each country and oR}, jications:
the responses to these challenges especially in the formation )
of the laity in the Social Doctrine of the Church.

The last day of the meeting called to the challenge of i)
the lay people to “@rting Afresh: Telling the Sory of the
God of Love inAsia”. Dr. Cecilia Ng, an independent
researcher from Malaysia and Mgendy Louis, the Director
of the Pastoral Institute of th&rchdiocese of Singapore,
shared their experiences and involvement at the national and
Asian levels.They expressed the need to contextualise the iv)
Compendium in thésian realities and examine in depth the
identity of the Laity and their engagement in the Church and
in the world.They pointed out that the contribution to build a
new culture of love is to be rooted in encouraging debates
and in developing new analysi$his would lead to
invigorating associations of the laity that will facilitate the

formation of disciples, who want to live fully the Gospel in e pontifical Council for the friendship, solidasikjndness

their daily lives.This is possible with the building of Small 4 the witness dred by all. He thus concluded with the
Christian Communities (SCCs) through the SEE, JUDGE ang, ression of the commorfedtion and fidelity to the Holy
ACT methodology and by the promotion of Exposure- c,iar Benedict XVI.

Immersion programmeghe formation of all in the Church,

To bring to conclusion th&sian Conference, Cardinal
Martino, thanked the Lord for the grace to live this magnificent

The social doctrine must enter the pathway of
catechesis, especially of adult catechesis.

The social doctrine must be an integral part of the
formation of the candidates to the priesthood in the
seminaries and the theological faculties.
iii) The social doctrine must also enter in our Catholic
Universities, to highlight its significance and deepen
its interdisciplinary dimension.

The social doctrine requests a constant and well-
organized attentionAn irregular and occasional
attention does not serve any purpoBeerefore, it
requests the creation of Centres of research, of,study
and of formation that have its inspiration in the
Compendium.
His Eminence also expressed his gratitude and that of

especially the Laityin the Social Doctrine of the Church can Br. Anthony Rogers, FSC

only begin with the greater responsibility that the laity will Executive Secretary

take for their faith and mission in society FABC- Office for Human Development
Next, Dr HaridasVarikottil from Caritas India and Br 29" January 2007
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The Revelation Of The Church’s “Best Kept Secret”!

It was the late Cardinal Joseph Bernadin of Chicago Fr. Vimal Tlrlmajnna’ CSsR
who once said that the Catholic social doctrine is “the best Executive Secetary
kept secret” of the ChurctWhat prompted him to say so Office of Theological Concerns-RBC
was the fact that the Churetoficial social teachings which
was oficially promulgated from 1891 with the well-known
Rerum Novarunof Pope Leo XIllI, were (and are still!) the
least known teachings of the Church. Unlike Chwrcither
official teachings such as on marriage and sexual mqrality
liturgical doctrines, canonical stipulations,...etc., the social
teachings have not only been kept in the background but most
of the ministers of the Church, themselves, were/are least
bothered to teach and proclaim them, as if they were of
secondary importance! Even todthye scant attention given
to them not only in our parishes, but also in seminaries and
other Church institutes of learning, may be due to the wrong
perception of these teachings by the majority of our Church
members, i.e., to be of least importantaal ignorance of
these teachings and of their due place in our Catholic faith
and practice could also be another reason to keep these
dynamic, enlightening Church teachings hidden under a
bushel instead of being put on a lamp-stand.

Social Doctrine has pots in the Catholic tradition their redemptionThis is precisely why almost all the Fathers

. . ) of the Church were unanimous in insisting that any believer
bein BuitntT_ﬁ B't\),\lli ?rigms br{dsﬁ?(/mng thatir(;]sold i%re?;e?izumaﬁin Jesus the Redeemaas to love the same Jesus presentin
aﬁ q ?j/er hsucr)nan (Srgsir? thereeisefr?i’s sgc};edg imz o i?c;hone anotherand especially in the most abandoned, for Jesus

y P 9 Bimself taught that the last judgment itself depends on our

sanctity implanted by God the creator Himself (Gen.1:26-, . : : . .
28).The book of Genesis goes on to say that God breathelé)r\gggn?r(&?tzlg_\ggi%l;r neighbour in whom Gedmage is

His own breathRuah ‘dhwe) into the nostrils of the first So the Christian tradition of going out of ourselves to

Eu_man beln.gs,l ng\plylng %%32 thbe s?ﬁreﬂgegs.oihhumaqeach out to others, especially to those with whom we live
€Ings, precisely because rybreaih orfiie 1s In them (in society), has its roots from the very origin of our Christian

(Gen.2:7).Thus, in the Oldlestament itself we notice that existence, and it was this tradition which is being carried on
human beings are portrayed as worthy of our respect fortheyn 2 more elaborated concrete form in thécil social

gavg urt]ti1que d.iggit)?b;stowedho? t_helm byl God II-|imseItf_. doctrine of the Churcihe medievadristotelian-Thomistic
uring the period ot the prophets in Israel, we also ho Ice(:oncept of human beings as social beings did enable further

how they came out strongly m_the name of God, a_galnstto encapsulate the basic commandment of Jesus to love one
anyone and everyone whoever tried to trample upon this God-

. 7 . . . another in the social context in which we humans live.
given human dignityProphets likdmos, Micah, Isaiah and A ; . . . . .
! . ccordingly, since we live with others, in societye are
Habbakuk stand out in this regard. g% ey

AQai ho h d th | d who h social. Our loving one another has social implications, because
m gal:, anﬁﬂe\g ?h ﬁs :?aditi s\?vospl);\s/ an hV]Y rothaFoving simply is to do with reaching out to the other/s, in
?;ct th? sso?:igl in\?olv:mgn('i isaas ZsseﬁtL:al aﬁuglemoent gfelationships with one anothdrwas this age-old Christian
. - . . radition that Pope Leo XlIl did employ in defending the rights
Christianity as worshipping or loving God Himself. Jesus P oy g g

Himself said that loving God and loving our neighbour are of the oppressed workers in the context of the industrial
. . . lutionin E h fth hus,
just the two sides of the same cdihey are the vertical and revolution in Europe towards the end of thé ¢éntury thus

. ; ) . aving the way for dicial Catholic social doctrine. Ever
horizontal dimensions of the same &d.S.John puts it so P g y

| tiv he who d 0l his visibl hbour b tsince, Popes of didrent times, did address ®ifent human
eoquterz]nt}/] TW Oth"?s T“.’bl O\ée dl's Vliatr: nelg Ioulr U issues that cropped up in the world throughout theg0tury
says thathe loves the Invisible od 1S a gospels also i ang through their itial social encyclicals and other such

tell us clearly that Jesus died for the redemption of all hum"mo‘ffi(:ial proclamations, in the process, formulating a very rich

ber|1ngs,r ils r\:verrepc;,\lat"[t;?ei serlnmeb:/vozjds mrtr;e Etu]f:hra”St'Eorpus of doctrines that have come to be called tHeiaf
consecraton prayer. S IS My biood poured out Tor you o1 qoctrine of the ChurchThis social doctrine of the

and for all”. In other words, all human beings have dignity Church embraces social issues of vital concern to us human
also because of the blood of Jesus that was poured out for
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beings, ranging from human rights, freedom, justice, statde only spiritual, and not get engaged in social work” or “those
and social ordercommon good, international community who are in social justice are involved in politics, and politics
subsidiarity and solidarity issues, private property is not the realm of the Church” are clear concrete signs of
globalization and economic issues, environmental issuessuch dichotomiesihe late Pope John Paul 1l often exhorted
etc.,...... to issues on war and peace. the faithful to shun this temptation to create a dichotomy
between what we profess and what we l&®.a matter of
Separation of faith we piofess and the faith we live is an  fact, alreadythe Fathers of the Secowdtican Council did
error call this tendency to create a dichotomy in our faith as “one
of the greatest errors of our ag&hyone who wishes to
Although the Popes have been vociferously aficiaify follow Jesus needs to take Him as his or her model in getting
encouraging the Catholics to get involved in social justiceinvolved with those who need to be liberated from their bonds,
apostolate, unfortunatelghere has been an ufiofal (and at  both spiritual and socio-political (Lk.4:16-21). In their social
times even “dicial!) reluctance to preach on or to talk about doctrine, the Popes have just tried to concretize this latter
this rich social heritage, on the part of the majority of priestssocial task of a Christian in a given context, inviting again
and laity As a matter of fact, the few who dared to seriously and again all the faithful to understand their social tasiey
reflect and assimilate these teachings into their lives, andhave clearly pointed out that Christian redemption or liberation
consequentlywere bold enough to get involved in social is a redemption or liberation brought out not only in the
action were/are often looked down upon with suspicion, notspiritual level but in all levels of lived human existence.
only by the hierarchy but also by the general ChurchAccordingly, the recent Popes have called for total integral
membership. Often, the main Christian task wasl/is presumetedemption or liberation of the human person.
to be performed within the rails of the Church sanctuary
outside of which anything and everything was/is looked downThe Compendium on Social Doctrine
upon as profane, as not rightly or worthily belonging to the
dignity of the Church personnel. It is in this sense that the However since such papal invitations seem to have often
late saintlyArchbishop of Recife, Brazil, did say: “When | fallen on deaf ears (though there have been notable
give bread to the poor they call me a ‘saint’! But when | askexceptions!), the late Pope John Paul Il launched a project to
why they are poogithey call me a ‘communist’!” Somehow bring out a Compendium or a summary collection of all the
or the otherthis misconception that those who get engagedofficial social teachings since 1891, as an aid to re-kindle the
in social apostolate are either going through “an identity crisis’zeal of all the believers in their Christian social taske
or that they are “rebels” has come to seasen in the Catholic  idea of bringing out a Compendium was first proposed by
community in Sri Lanka. Such engagements were/are seen #ise Catholic bishops of the Uniteth&s.The Pope announced
not belonging to the Church agenda; instead they were/arkis desire to oblige to this request during the launching of the
often perceived wrongly as something added to tfieiaf post-synodal documeiiicclesia inAmericg and entrusted
Church agenda! Needless to say that such wrong attitudethis work to the Pontifical Council for Justice and Peace
not only discourage people from getting involved but they (PCJP)After its laborious work for some six years, the PCJIP
also maginalize those who daringly get involved from the did finally bring out the Compendium of Catholic Social
mainstream faith communit¥his is another serious reason Doctrine in October 2004According to Cardinal Renato
for the social doctrine to be kept a “secret”! Of course, on theMartino the president of the Pontifical Council for Justice
one hand, there have been cases when some people in thaivd Peace (PCJP), the late Pope John Paul Il was visibly
overenthusiasm did go owvdroard even to the extent of moved by the Compendium, when it was first presented to
identifying Christianity almost exclusively with secular him, as he personally regarded it as a major pastoral
ideologies, concentrating only on the horizontal elements ofichievement of his long Pontificate.
our faith. Such attitudes are not only distorted but rightly come As part of its dbrts to propagate this Compendium, the
very close to being called “heresies” From a Catholic pointPCJFn collaboration with the FederationAsian Bishops’
of view, the commitment to and the promotion of social justice Conferences BC) and the Catholic Bishop€onference
become part of our Christian vocation only when these ar®f Thailand, held a special Congress to present the
illumined by the light of the gospel. But on the other hand, toCompendium in thésian context, in Sampraifhailand,
brand anyone and everyone who gets involved in social justicelom 23" to 27" January 2007.Almost all the member
apostolate as “communists” or “rebels” also needs to be&episcopal Conferences of th&BC were represented. Sri
identified as a sort of a heresy! In the last analysis, no onkanka was represented by the President of the Catholic
could ever gainsay that social involvement is an essential tBishops’ Conference of Sri Lanka, Rt. ReDr. Vianney
the good news proclaimed by JesAsthe famous statement Fernando, the Bishop of Kandgpnd the director of
of theSynod of Bishopis 1974 did sayworking for justice  ‘Valvuthayam’(Caritas of the diocese of Mannar), Hev
is a constitutional dimension of proclaiming the gospel of Santia Sosai Joycee Pepfie writer of this article also did
Christ. There has been and there is still a strong tendencpartake in his capacity as the Executive Secretary of fieeOf
within our Church to separate the faith which one professesf Theological Concerns of thé\BC.
and the lifestyle which one lives, thus, creating a strange  In his oficial introduction to the Compendium, Cardinal
dichotomy in a persog’life. Phrases like “well, we should Martino says: “according to the request received from the
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Holy Father” the Compendium “has been drawn up in ordethemselves, for after all, the Compendium is nothing but a
to give a concise but complete overview of the Chaersbcial  set of guidelines for the defence of the dignity of the human
teaching” That the Compendium has very successfully doneperson in his/her social existence, irrespective of caste, creed
this, can be seen by anyone who reads it. In his recerdr colour Thus, in No:12 of the Compendium it is said that
encyclicalDeus Caritas Esthe present Pope, Benedict XVI the document “is proposed also to the brethren of other
says that the Compendium has made a “comprehensive€hurches and Ecclesial Communities, to the followers of other
presentation” of the entire social teaching of the Church andeligions, as well as to all people of good will who are
that itis the most authoritative teaching on the Chammbcial  committed to serving the common good.” No:66 says that
doctrine. nothing that concerns the community of men and women —
The oficial version of the Compendium is printed by situations and problems regarding justice, freedom,
“Libreria Editrice Vaticana”, the dicial Vatican publishing  development, relations between peoples, peace — is foreign
agencyand is published by the PCJfhas 583 articles, all to evangelizationThe Compendium also re-echoes
based on the rich corpus of théiciil social teachings of the  CentesimusAnnusof Pope John Paul Il in saying that the
Church, especially those of the Popes, since T main  Churchs social doctrine is in itself a valid instrument of
ideas of these articles are substantiated by 1232 footnotes/angelization. It also goes on to say that this doctrine is not
from various theological sources, mostly magisterial sourcesa maginal interest or activityor one that is tacked on to the
It is a succinct, @anic summary of the entire social doctrine Churchs mission, rather that it is at the very heart of the
of the ChurchAlthough the entire Compendium is a bulky Churchs ministry of service (No:67).
affair, one need not go through the entire work to get to a In Asia, 70% of the masses are pand a majority of
particular area of social ethics which one wishes to consulthem earn less than one dollar a,dayd their dignity is in
in the CompendiumThe “Index of References” which tatters due to the lack of basic needs. Often, if not always,
consists of some 192 pages (of a total of 525 pages!) arrangedey are poor not because of any particular fault of theirs but
in alphabetical order is a help for quick reference as a sort diecause of an unjust distribution of wealls. such, any
a standard hand-bookhe influence of many great Catholic believer needs to be not only scandalized by such glaring
thinkers is clearly noticed in the text, especially that of Jacquefacts but also be disturbed in his/her consciefbe.social
Maritain the political philosophical advisor of Pope Pl doctrine reminds us forcefully that the woddjoods are
along with that of the great theologians who shaped the Secongteated for the benefit of all, and thus, compels us in our
Vatican Council, such as Chenu, de Lubac, CopBaiiner  consciences not only to reflect but to do something to change

Héaring and John Courtney Murray the unjust politico-economic structures of the worilte
recent Popes, including our present Pope, Benedict XVI have
The relevance of the Compendium today repeatedly called for a just world economic order that does

not exclude anyone but considers all human beings as having
The human person is the centre of the teachings of thequal dignity
entire Catholic social doctrine, and the Compendium rightly Inthe 19705 and 198, it was the trend in some circles
brings this outThe main theme running through is the equal of the Church to work for justice and commit for an ‘option
dignity of each and every human being which is bestowed byor the poot, especially among the younger religious and
God Himself.As such, the Compendium should serve notpriests. Of course, there were many dedicated to the cause of
only Catholics, but also the non-Catholics not only in knowingthe justice and poor not only among the religious and priests,
the Catholic faith on social issues, but also in getting inspiredut also among the lajtgspecially in LatiPAmerica and
elsewhere in th@hird World. But
today very few would even speak
about such concepts leave alone
committing themselves for such
causes! In the 1979’and 198%
words like ‘option for the poomwere
considered dangerous if not ‘bad’
words by the majority within the
Church, but todgythey have simply
become fully ‘fogotten’ words! In
those decades, major religious
superiors of religious congregations
and the bishops of dioceses had a hard
time with their young subjects who
wished to live among the poor and the
oppressed, and commit themselves for
their causeToday on the contrarthe
religious major superiors and bishops
have a hard time trying to get their
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subjects to commit themselves for such causes! Not only manipstitutes of the Church need to make seriofestsfto make
priests and religious but also a majority of the laity todaythe matter of the Compendiumfi$e to the dferent strata
consider that our religion is limited to performing rites, rituals Of our societyAlthough the Church is a minority Asia, and
and celebrating the sacramerfthey seem to have simply also in Sri Lanka, such a tiision of social doctrine will
forgotten that the first duty of the Church is to be sacramenta$urely make her a shining light in our present-day darkness.
in todays world, for she is the sacrament of salvatism.  For this, the Compendium needs to be first of all translated
such, it is precisely now that we need to be reminded anénto both Sinhala an@amil languages, for the majority of
stimulated that the option for the poor or the work for socialour people do not read English.
justice is not an added extra to our minisknyt an essential The formation of consciences of our Catholics cannot
dimension of the gospdlhey are a main part of the Chush’ be assigned only to the ‘Caritas-Sri Lanka’ or SEDEC or the
ministry just as the rites, rituals and the sacrament§hee. National/diocesan commissions for justice and peace while
Compendium on Social Doctrine of the Church does preciselyhe rest of the Church gazes on passivéile such
that, and hence its great relevance for today organizations which are exclusively dedicated to the social

Experts tell us that our world did experience rapid justice apostolate need to take the lead in propagating and
changes in all spheres of existence during the past two dnspiring people to put into practice the social doctrine, the
three decades than during the whole of last 500 years or sgest of the Church cannotfafd to shirk their own
Needless to say that in such a rapidly changed (changing)*esponsibility in the formation of consciences. Not only the
situation, the paradigms of genuine theoloto, have curriculum of the seminaries but also the syllabuses of the
changed radicallyTo theologize today would mean to basic religious knowledge in schools, need to include the basic
seriously consider a radical paradigm-shift in the light of suchcontents of the Compendium. Sunday parish catechism classes
rapid changes. Such a shift would necessarily include th@lso could play a leading role in conscientizing our children,
burning social issues of a given context in the contemporaryhe future of the Church and of our soci&gminars for youth
world. The Compendium, if taken seriously and in its properand retreats for religious, otgr and laity also could include
context, would surely be a great impetus to theologizing,the matter of the Compendium as a major part of their talks.
especially to theologizing iAsia. From the 1978; the ~ The Sunday homily in parishes, too, could play a leading role
bishops ofAsia through the ABC did opt for a three-fold in forming the consciences of the faithful according to the
dialogue in doing theology iAsia: a dialogue with the social doctrine.
religions, a dialogue with the cultures and a dialogue with However mere conscientizing alone would notfi.
the poorThe Compendium would be a tremendous stimulusWe need to commit ourselves in whatever way we could, in
to the third type of dialogue, i.e., dialogue with the poor whatever field we are, to the cause of social justice in our

society When issues do arise in our socjetye just cannot
The diffusion of the contents of the Compendium remain silent, especially with regard to violence, terrorism,
peace and watin our Sri Lankan context todags the

But how are we to utilize the Compendium in the aboveCompendium so strongly recommends we need to not only
mentioned tasks®s mentioned by Cardinal Martino himself announce and denounce but also take prophetic stands for
during the recent Congress in Sampran, each local Church dfe values of justice, truth and peace, and other gospel values.
each local Episcopal conference is called to adapt the sociéit other words, given her nature, the entire Church, i.e., the
teachings according to their particular circumstariBeis.is ~ People of God, cannot just remain silent or passive spectators;
precisely what Pope Paul already said in his celebrated we need to commit ourselves to what is right, true and just
social documer®ctagessimadveniensn 1971, namely that  €ven when it costs us. One of the accusations against the
the universal magisterium has no intention nor the ability toofficial Church is that she is very vociferous only when her
pronounce norms that cover all prevailing concrete humariights (e.g., freedom of religion) are threatened, but otherwise
situations in the world, and so, it is up to each and every loca#he is quite happy to continue with the status }teoneed to
Church to interpret and apply in their own circumstances whatake such accusations seriously (for often, they are not without
the universal Church magisterium stipulates in general termsubstance), and then, we need to prove such accusations wrong
(No:4). So, the bishops, especially the Episcopal conference$y taking prophetic stands for what is right, just and true, just
have a special role to play not only in interpreting and applyinggs our master and redeeméesus of Nazareth did. Only
the doctrine stipulated in the Compendium, but also to maké&leeply committed spiritual persons will have the spiritual
sure to difuse that doctrine among all the members of theirenegy and the courage to do so, and hence the vital
respective Churches. importance of prayer life for those who wish to get involved

At the same time, the particular local Churches such a# the social apostolate. Of course, first and foremost, the
dioceses and parishes need to use the Compendium accordifgurch needs to practice within her own structures what she
to the situation in which they are, i.e., according to the mospreaches in the Compendium, to be a credible witness to what
burning issues of their particular places. One of the mairshe preacheShe Compendium beckons each and everyone
reasons for the lack of interest in the social doctrine of thedf us to do justthat, i.e., to become credible witnesses, rather
Church today is the ignorance of it by the majority of our than keeping the Churchtich heritage of social doctrine a
Catholics, including the religious and priests. It is here thawvell-hidden ‘secretThe time has come to reveal that ‘secret’
the dioceses, parishes, religious congregations and othd® the world, both in word and practice!
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Bishop Leon A. Tharmaraj
Shepherd Of His Flock
Truly In The Service In The Church Of Asia
1941 - 2007

We dedicate this issue of the INFO, in recognition of
the years of dedicated service that Most. ReenTharmaraj
rendered to the Church Asia. As a member of theABC
Office for Human Development BishogS8bmmittee and as
its Chairman till December 2006, to not only gave his time
and enggies to journeying with the members of theficaf
and staf but was a source of inspiration to all of ugas a
Consultor to the Pontifical Council for Justice and Peace he
brought the insights and experiences of the Churakimto
the Universal Church.

The news of his passing away reached us asABEF
was in the process of making preparations forAb&n
Presentation of the Compendium of the Social Doctrine of
the Church held last January in Samphifidmiland. From
many of us, the Social Doctrine of the Church had become
both a way of life for him and model of discipleship for many
of us who had the honour of journeying with him to make
known the Gospel of Jesudisia. He passed away on January
16 at 1.00 a.m. while being confined in the R.C. Regional
Cancer Hospital ofrivandrum.The funeral took place on
January 18, 2007 with a mass at thexavier's Cathedral in
Nagercoil The funeral procession was attended by his brother
Bishops, members of the algrand religious together with
more than 200,000 parishioners who mourned the sad a
unexpected demise of their beloved bishop.

Most Rev LeonA. Tharmaraj was born ofpril 11,
1941. He was ordained as priest on March 29, 1965 an

elevated as bishop on November 14, 1988. His Episcopgl ~.
Ordination was held on January 6, 1989 at thePSteis ndia today The study was presented to the XIX Plenary

Basilica in Rome by His Holiness Pope John Paul Il. He WaSAssemny of the Catholic BishopSbnference of Indidfter

installed as the fourth Bishop of Kottar Diocese on Februar)&'scussg?nz and EIOUF: st;{dlels ?f:he blsthop?hthe XIXt _Plenag/
5, 1989 which he faithfully served until his death. ssembly brougnt out a final statement on the vocation an

The pastoral vision of Most ReveonTharmaraj, rooted roIeonthe Ia;:_tyllzn .the Chlurgh_ (?[flrt]:'a' icipat fuct
in his deep faith in Jesus, moved him to carry forward uring nis Episcopaiministry th€ participatory structures

faithfully the policies of his predecessiost RevMarianus at all levels were strengthened. Basic Christian Communities
Arokiasamy and went on further in making the diocese abecame the way of life of the dioce$ée twofoldVicariate

Church of the Laity concentrating more on the formation OfCo-ordlnatlon and activities contributed a lot for furthering

the Basic Christian Communities and Pastoral Councils and' ©9'€5S- Ptgr!sh tPastoraI Counc(ljlslignctloniéltaf/el>tltand
encouraging lay leadership in the mission of the diocese. women participation was assured. rinance Lommitiees were

During his 18 years of ministry as Bishop, 50 new set up in all parishe3he diocesan pastoral commission was

parishes besides several sub-stations have been created; ﬁ%bengthened and was given its due place in the functioning

churches, 49 community halls, 40 parochial houses and Sgltg.e dloceseThte 1?3 parlghefs W';h 13.5 su(ija—pa{rl]shgsh?ndd
new schools were rebuilt or renovatdthe number of locesan pastoral Commissions functioned as the rignt an

diocesan priests which was 162 when he tookgehaf the left hands 0.]]: t::je chutrch IOf Ktc.)tt_eté.rrhe drlvmt% force gehl_nd |
diocese rose to 258. Many schools have been started ?{ese manitold pastoral activities was the good, simple,
0

: : . ._frustful and prayerful person of Bishop LednTharmara,j.
upgraded and Colleges of Engineering, Nursing and Educati . . .
along with two community colleges have come up. We thank the Lord, for the wondrous ways in which his

Bishop Leon has also served as Chairman of thehasallowed this truly gentle and humble servant bishop to be

Commission of thelfamil Nadu Bishops Council for the the light to move with hope in this our landAdia.
Welfare ofWorkers, Chairman of the CCBIl Commission for

r}tg‘le Laity and zealously ministered in the Commission for
igrants of the universal Church.
During his term as Chairman of the Commission for the
baity, he chaired a nationwide study that portrayed a clear
icture of the vocation and role of the laity in the Church of
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WELCOME --

His ExcellencyAr chbishop Charles Bo
- the new Chairman of theABC Office for Human
Development Bishops’ Committee starting January 2007.
He is theArchbishop of thérchdiocese offangon,
Myanmar He was ordained bishop in 1990 and was
installed asArchbishop ofYangon on June 7, 2003 by
His Excellency MsgiAdriano Bernardini, th&postolic
Delegate to the Union of Myanmar
Yangon is the capital city of Myanmar with the total
population of about 15M and about 82,000 are Catholics.
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